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 THE IMPORTANCE OF DATE SETTING 
 

Understanding when Revelation (or any book of the bible) was written allows the 
historical circumstances that were present or near (future) at that time, to form a 
framework and context for the interpretation of the book. Note what two 
recognized authorities on biblical interpretation have said regarding the 
importance of date setting. 
 
“The word of God originated in a historical way, and therefore, can be understood 
only in the light of history…. It is impossible to understand an author and to 
interpret his words correctly unless he is seen against the proper historical 
background” (1) 
 
 “It is of the first importance, in interpreting a written document, to ascertain who 
the author was, and to determine the time, the place, and the circumstances of his 
writing…. We are not only to grasp the grammatical import of the words and 
sentences, but also to feel the force and bearing of the historical circumstances 
which may have in any way affected the writer.” (2) 
 
In other words, determining the date of a writing, determines the historical 
circumstances that existed at that time, and understanding those circumstances is 
necessary to properly interpret what was written. Paul’s letter to the Galatians is a 
great example. If we were to push the date of Galatians ahead from its recognized 
date of 51-55 A.D. to 75 A.D., the interpretation of portions of the letter would 
drastically change.  
 
Paul rebukes the Galatians for observing “days and months and seasons and years” 
(4:10), which is a direct allusion to the Jewish feast days and ceremonies. But, those 
Jewish feast days could only be observed while the temple in Jerusalem was still 
standing. This means that Galatians must have been written prior to the 
destruction of Jerusalem and the temple, while it was still possible to observe the 
Jewish feast days. 
 
And here is the point. If we push the writing of Galatians out beyond 70 A.D. and 
the destruction of Jerusalem and the temple, we are forced to interpret the 
observance of “days and months and seasons and years” as something other than 
Jewish feast days, as they could no longer be observed after that time. Such an 
interpretation would be completely foreign to the context, and would distort the 
flow of the book. 



We see the same implications in Paul’s first letter to the Corinthians. In 7:25-31, 
Paul advises virgin men to remain as they are and to “not seek a wife” (7:26-27). 
Why? Paul says, “because of the present distress” (impending distress - NET). And, 
in connection to that present distress, Paul says that the form of that world was 
“passing away” (7:31). So once again, here is the application concerning the dating 
of the letter. 
 
If 1 Corinthians 1 was written prior to the destruction of Jerusalem and the temple 
in 70 A.D. (57 A.D.), then Paul’s advice for virgins not to marry due to the 
“present/impending distress” and the “form of the world” passing away, can be 
interpreted through those historical circumstances and their significance. 
 
In other words, the present/impending distress can be understood as the time of 
tribulation and suffering that had already began for the church and would be 
extended to Old Covenant Israel prior to the destruction of Jerusalem and the 
temple in 70 A.D. To first century Jews, that destruction in a very real sense meant 
the passing away of the “form” of their world. At the removal of the temple and its 
religious observances, “days and months and seasons and years” - the form and 
expression of their covenant world - passed away. For a young man to marry and 
bring a family into a world that was destined to perish in just over a decade, was 
not wise. Paul was attempting to spare them that inevitable tribulation (7:28). 
 
However, if the dating of 1 Corinthians was to be pushed beyond 70 A.D., then 
Paul’s words could not possibly apply to that event, but must apply to some other 
time of “impending distress” connected to the passing away of the form of another 
“world”. In that case, the second generation of the Church should have continued 
to advise its young virgin men not to marry, just the apostle Paul had.  
 
As we can see, the proper dating of a book has significant implications on its 
interpretation. Wrong dating in most cases will result in wrong interpretation. This 
is true for the book of Revelation, specifically as it relates to the destruction of 
Jerusalem in 70 A.D. 
 
As Terry has rightly said concerning the Revelation, “If that prophetical book was 
written before the destruction of Jerusalem, a number of its particular allusions 
must most naturally be understood as referring to that city and its fall. If, however, 
it was written at the end of the reign of Domitian (about 96 A.D.) as many have 
believed, another system of interpretation is necessary to explain the historical 
allusions” (3) 
 



1. Louis Berkhof, Principles of Biblical Interpretation (Grand Rapids: Baker, [1950] 1974), p.113-14 
2. Milton S. Terry, Biblical Hermeneutics, (Grand Rapids: Zondervan, rep. 1974), p.231 
3. Milton S. Terry, Biblical Hermeneutics, p.237 

 
 

THE 2 MOST POPULAR DATES AND THEIR 
APPROACHES  

 
Although there have been many proposed dates when the Revelation of Jesus 
Christ could have been written, there are really only two seriously advanced 
positions. As Leon Morris recognizes, “There appear to be two dates only for 
which any considerable arguments are available, in the time of the Emperor 
Domitian, or in or just after that of Nero”. (1) These two positions are known as the 
early and late dates. 
 

#1. THE LATE DATE (95-96 A.D.) 
 

Those who hold the late date of Revelation will generally approach the book in one 
or more of the following three ways: 
 

A) The Idealist (spiritual) View: 
This view uses an allegorical method to interpret the book. In the idealist view, the 
events of the book are not tied to any specific historical events, nor is there any 
concrete meaning or significance attached to those events.  
 

B) The Historicist View: 
This view teaches that the events of Revelation symbolically represent the course of 
history from the apostle’s life until the end of time, or the end of the Christian age. 
For example, Steve Gregg says, Chapters 1-3 are viewed as “seven periods in 
church history. The breaking of the seal in chapters 4-7 symbolize the fall of the 
Roman empire. The trumpet judgments in chapters 8-10 represent the invasions of 
the Roman empire by the Vandals, Huns, Saracens, and Turks…” (2) 
 

C) The Futurist View: 
The futurist view generally views the events of chapters 4-22 as yet to take place 
sometime in our future. This view is widely popular among Christians today. The 
most popular version of the futurist view is known as dispensationalism. For those 
who hold this view, the contents of the book have nothing to do with the judgment 
and destruction of Jerusalem in 70 A.D., and therefore that event is insignificant in 
the interpretation of Revelation. 



1. Leon Morris, The Revelation of Saint John, (Grand Rapids: Eerdmans, 1969), p.34 
2. Steven Gregg, Four Views of Revelation (Nashville: Thomas Nelson Publishers, 1997) 

 
 

#2. THE EARLY DATE (62-68 A.D.) 
 

Those who hold the early date of Revelation will generally approach the book in 
one of the following two ways: 
 

A) The Partial Preterist View: 
Those who hold to this view see some if not most of the events of Revelation as 
fulfilled in the first century surrounding the Jewish war and the fall of Jerusalem 
between 66-70 A.D.  
 

B) The Full Preterist View: 
Those who hold to this view see all of the events of Revelation as fulfilled in the first 
century surrounding the Jewish war and the fall of Jerusalem between 66-70 A.D.  
 
In both the partial and full preterist views, chapters 1-3 are generally seen as the 
conditions of and subsequent warnings to the seven literal churches of Asia just 
prior to the beginning of the Neronic persecution in 64 A.D. While chapters 4-22 
are seen as events leading up to and resulting from the fall of Jerusalem in 70 A.D. 
In both preterist views the judgment and destruction of Jerusalem in 70 A.D. is 
highly significant in the interpretation of the Revelation.  
 
 

SCHOLARLY OPINIONS ON BOTH 
THE EARLY AND LATE DATE 

 
THE LATE DATE (95-96 A.D.) 

 
Barclay M. Newman Jr. states, “Among present day New Testament scholars it is 
almost unanimously agreed that the book of Revelation was written at a period late 
in the first century, when the churches of Asia Minor were undergoing persecution 
by the Roman authorities.” (1) 
 
C.F.D. Moule says rather dogmatically, “perhaps no book but Revelation should 
be dated later than 70 A.D. (2) 
 



However, late date advocate Leon Morris is not quite so confident when he says, 
“while the evidence is far from being so conclusive that no other view is possible, 
on the whole it seems that a date in the time of Domitian, i.e., c. A.D. 90-95 best 
suits the facts. (3) 
 
Late date advocate R.H. Charles shares Morris’ reservations when he says, “The 
date of the Apocalypse, according to the Preterist school, was about 67-68 or 
thereabouts. And if the absolute unity of the Apocalypse be assumed, there is no 
possibility, I think, of evading this conclusion”. (4) 
 
Before we move onto a few scholarly opinions regarding the early date, notice what 
Arthur S. Peake - another late date advocate - says regarding the dating. 
 
“In deference to our earliest evidence, the statement of Irenaeus, the Book was 
generally considered to belong to the close of Domitian’s reign; but during the 
greater part of the nineteenth century there was a strong majority of critics in favor 
of a date some quarter of a century earlier. This view was entertained by both 
advanced and conservative scholars. But some time before the close of the last 
century opinion began to move back to the traditional date, and for several years it 
has secured the adhesion of the great majority of scholars”. (5) 
 
 

1. Barclay M. Newman Jr., Rediscovering the Book of Revelation (Valley Forge: Judson, 1968) p.11 
2. C.F.D. Moule, The Birth of the New Testament, 1st ed. (Cambridge University Press 1962), 

pp.121-123 
3. Loen Morris, The Revelation of St. John, p.40 
4. R.H. Charles, Studies in the Apocalypse (Edinburgh: T.&T. Clark, 1913), p.57 
5. Arthur S. Peake, The Revelation of John (London: Joseph Johnson, 1919), p.96 

 
 

THE EARLY DATE (62-68 A.D.) 
 

In favor of the early dating of Revelation, F.W. Farrar says, “there can be no 
reasonable doubt respecting the date of the Apocalypse…. the whole weight of 
evidence now tends to prove it” (1) 
 
Milton Terry agrees when he says, “the trend of modern criticism is unmistakably 
toward the adoption of the early date of the Apocalypse”. (2) 

 
And, at the close of the 19th century, Phillip Schaff could say, “The early date of 
Revelation is now accepted by perhaps the majority of scholars”. (3) 



Aware that the majority of 20th century scholars place the dating of Revelation well 
after 70A.D., prominent modern-day theologian Kenneth Gentry Jr. sees the 
evidence pointing toward an early date. In his seminal book “Before Jerusalem 
Fell”, Gentry lists 138 noteworthy scholars who have taken the early date position. 
R.C. Sproul in his book “The Last Days According To Jesus”, lists just a few from 
Gentry’s larger compilation. (4) Below is Sproul’s short list: 
 
Greg L. Bahnsen, Adam Clark, F.W. Farrar, John A.T. Robinson, Henry Barclay 
Swete, Milton S. Terry, Wilhelm Bousset, F.F. Bruce, Rudolf Bultmann, Samuel 
Davidson, Alfred Edersheim, Johann Eichhorn, Joseph A. Fitzmyer, J.B. Lightfoot, 
C.F.D. Moule, and Augustus H. Strong. (5) 

 
This short list of early date advocates is not presented in an attempt to persuade 
towards the early date position. Rather, the list is presented as a reminder that the 
late date position is not quite as unanimous as some might have us to believe.  Yet, 
as Gentry has well said, “truth is not founded either upon majority rule or upon the 
eminence of the scholar’s reputation”. (6)  
 
To find truth we must follow the evidence, and to that evidence we now turn….  
 
 

1. Frederic W. Farrar, The Early Days of Christianity (New York: Cassell, 1884), pp.387, 404-405 
2. Milton S. Terry, Biblical Hermeneutics, p.241 
3. Schaff’s editorial note to Warfield’s “Revelation” article in Schaff, Encyclopedia 3:2036. 
4. Kenneth Gentry Jr., Before Jerusalem Fell, pp.30-38 
5. R.C. Sproul, The Last Days According To Jesus, 1998, p.141 
6. Kenneth Gentry Jr., Before Jerusalem Fell, p.29 

 
 

THE EVIDENCE  
 
As we begin our investigation into the date of the book of Revelation, we must 
consider two kinds of evidence.  
 

EXTERNAL EVIDENCE 
 

This is evidence from outside the canon of scripture, and is therefore uninspired. It 
is man’s fallible and imperfect testimony, weather through commentary, history, or 
tradition such as the “church fathers”. As it relates to the dating of Revelation, 
external evidence is any evidence found outside of scripture which contributes to 
our understanding of the date. 



Supposing that the external evidence does not contradict scripture, it can and does 
contribute to our understanding of the date of Revelation. However, it must never 
be considered as conclusive proof and must never be placed above the internal 
evidence. If there is a conflict between internal and external evidence, our 
allegiance must always be for the former.  
 

INTERNAL EVIDENCE 
 

This is evidence from within the canon of scripture and therefore is considered 
inspired, that is, God-breathed. Internal evidence is the infallible testimony of God 
found only in the pages of scripture. As it relates to the dating of Revelation, 
internal evidence is any evidence found either in the Revelation itself or in the rest 
of inspired scripture that contributes to our understanding of the date. As we begin 
our journey through the maze of both internal and external evidence, it is only 
fitting that we read the following confession, and allow it to pierce our hearts. 
 

The Belgic Confession: Article 7: The Sufficiency of Scripture 
 

“…. For since it is forbidden to add to the Word of God, or take 
anything away from it, it is plainly demonstrated that the teaching is 

perfect and complete in all respects. Therefore, we must not 
consider human writings - no matter how holy their authors 

may have been - equal to the divine writings; nor may we 
put custom, nor the majority, nor age, nor the passage of 

times or persons, nor councils, decrees, or official 
decisions above the truth of God, for truth is above everything 
else…. Therefore, we reject with all our hearts everything that does 

not agree with this infallible rule….” 

 
Internal evidence should be the primary source for determining the date of 
Revelation, as it is infallible and therefore the most reliable. Systems of dating and 
interpretation which rely more heavily on the external rather than the internal 
evidence, are built more upon man’s uninspired testimony than upon the inspired 
testimony of the Spirit. The body of internal evidence for dating the Revelation 
breaks itself down into two main categories. 
 

1. Immediate Evidence:  
This is evidence contained within the book of Revelation itself. 

 



2. Remote evidence: 
This is evidence contained outside of the book of Revelation which 
contributes to understanding the immediate evidence, and the date. 

 
We now turn our attention to the examination of the actual evidence. 
 
 

EXTERNAL EVIDENCE FOR THE LATE DATE (95-96 A.D.) 
 
For those who hold to the late date of Revelation, their strongest arguments come 
in the form of external evidence.  As a testimony to the importance that late date 
advocates place on the external evidence, consider the following statements. 
 
J.P.M. Sweet says, “To sum up, the earlier date may be right, but the internal 
evidence is not sufficient to outweigh the firm tradition stemming from Irenaues”. 
(1)  
 
Henry Swete agrees when he says, “early Christian tradition is almost unanimous 
in assigning the Apocalypse to the last years of Domitian (2)  
 
And Donald Guthrie follows suit by saying, “undoubtedly a strong argument in 
favour of a Domitianic date is the fact that the earliest and weightiest external 
witnesses attest to it”. (3) 
 
The two most common arguments for the late date of Revelation based on the 
external evidence are: 
 

1. The Statement of Irenaeus 
2. The Statement of Clement regarding the “Tyrant” 

 
We will begin by examining the strongest evidence in the late date arsenal, the 
statement of Irenaeus, Bishop of Lyons.  
 
 

1. J.P.M. Sweet, Revelation. Westminster Pelican Commentaries (Philadelphia: Westminster, 1979), 
p.27  

2. Henry Barclay Swete, Commentary on Revelation (Grand Rapids: Kregel, [1906] 1977) pp.xcixff 
3. Donald Guthrie, New Testament Introduction, 3rd ed. (Downers Grove, IL: Intervarsity Press, 

1970) p.956 
 
 
 



#1. THE STATEMENT OF IRENAUES 
 

Irenaeus (approx. 130-202) was a Greek cleric who later became Bishop of 
Lugdunum in Gaul, now Lyon France, and was eventually recognized as a saint. 
Below is the now famous statement from St. Irenaeus, found in Book 5 of his 
Against Heresies (5:30:3).  
 
 “We will not, however, incur the risk of pronouncing positively as to the name of 
Antichrist; for if it were necessary that his name should be distinctly revealed in this 
present time, it would have been announced by him who beheld the apocalyptic vision. 
For that was seen no very long time since, but almost in our day, towards the end 
of Domitian’s reign”. (1) 
 
On the surface it would appear that Irenaeus wrote that the apocalyptic vision was 
seen towards the end of Domitian’s reign. Although this statement is considered by 
many to be definitive proof for a late dating of the book of Revelation, there are 
several objections worth noting. 
 

THE TRANSLATION OBJECTION 
 
First of all, the word “that” in the last sentence of Irenaeus’ statement has been the 
topic of much debate. Scholars are divided weather the antecedent reference of 
“that” is the apocalyptic vision or John, the one who beheld the vision? In other 
words, did Irenaeus mean that John or the apocalyptic vision was seen towards the 
end of Domitian’s reign?  
 
If Irenaeus meant that John was seen towards the end of Domitian’s reign, then 
“that” should have been translated as “he”, referring to John. However, if Irenaeus 
did mean that the apocalyptic vision (the revelation) had been seen towards the end 
of Domitian’s reign then “that” is the correct translation. 
 
In his book Before Jerusalem Fell, Kenneth Gentry, quoting John A.T. Robinson 
says, “this translation has been disputed by a number of scholars”. (2)  
 
He says again later, “There are, however, a number of noted scholars who have 
disputed various parts of the common translation. Among these are J.J. Wetstein, 
M.J. Bovan, S.H. Chase, E. Bohmer, James M. Macdonald, Henry Hammond, 
F.J.A. Hort, Edward C. Selwyn, George Edmundson, Arthur S. Barnes, and J.J. 
Scott”. (3) 



S.H. Chase gives come contextual insight which favours the view that it was John 
who was seen, rather than the vision. 
 
“The logic of the sentence seems to me to require this interpretation…. We may 
expand the sentences thus: “Had it been needful that the explanation of the name 
should be proclaimed to the men of our own day, that explanation would have 
been given by the author of the book. For the author was seen on earth, he lived 
and held converse with his disciples, not so very long ago, but almost in our own 
generation” (4) 
 
Although Chase’s comments are perceptive they are nevertheless inconclusive, and 
the ambiguity of the text remains. It seems certain that the debate over the 
“translation problem” will more than likely continue. 
 

IRENAEUS’ STATEMENT IS HEARSAY OBJECTION  
 
The second objection to the statement of Irenaeus is that it is a second-hand 
statement. In other words, it is hearsay. According to Irenaeus, he heard Polycarp 
say this when he (Irenaeus) was but a child. (1) Then, about 50 years later, probably 
between 180-190 A.D., Irenaeus recorded Polycarp’s words in book 5 of his 
Against Heresies. Then Eusebius, about 100 years after that, translated Irenaeus’s 
statement from Greek into Latin, which has come down to us today. Clearly, this 
was not a statement given from an eyewitness, and the version we have today was 
copied and translated by uninspired men.  
 

IRENAEUS’S HISTORICAL ERRORS OBJECTION 
 
As with all external evidence, it is merely man’s testimony and is therefore subject 
to error. Irenaeus, although a highly respected church father was not without error 
in his historical writings. In his Against Heresies book we read a very unusual 
historical statement. 
 
“For how had He disciples, if He did not teach? And how did He teach, if he had 
not a Masters age? For He came to Baptism as one Who had not yet fulfilled thirty 
years, but was beginning to be about thirty years old…. And He preached for one 
year only after his Baptism: completing His thirtieth year He suffered, while He 
was still young, and not yet come to riper age. But the age of 30 years is the first of 
a young man’s mind, and that it reaches even to the fortieth year, everyone will 
allow: but after the fortieth and fiftieth year, it begins to verge towards 



elder age: which our Lord was of when He taught, as the Gospel and all 
the Elders witness…” (2) 
 
Irenaeus claimed that the ministry of Jesus spanned more than 15 years, and that 
he lived to see his “fiftieth year”. Irenaeus even said that “the Gospel and all the 
Elders witness” to these things. Undeniably, Irenaeus was mistaken on a most 
significant historical detail.  
 
In summary, the external evidence for the late date of Revelation based on the 
statement of Irenaeus is far from conclusive.  
 
 

1. ANF 1:559-560 
2. John A.T. Robinson, Redating the New Testament, p.221 
3. Kenneth Gentry Jr., Before Jerusalem Fell, p.48 
4. S.H. Chase, “The Date of the Apocalypse”, pp. 431-432 
5. Irenaeus, Letter to Florinus, in John Keble, trans., Five Books of S. Irenaeus Bishop of Lyons 

Against Heresies (London: James Parker, 1872). 
6. Irenaeus, Against Heresies 2:22:5 

 
 
#2. THE STATEMENT OF CLEMENT REGARDING THE “TYRANT” 

 
The second source of external evidence for the late date of Revelation comes from 
a statement made by Titus Flavius Clemens, better known as Clement of 
Alexandria. Clement lived between 150-215 A.D. and was a presbyter in the 
church in Alexandria from about 189 A.D. until his death. The following statement 
by Clement is almost universally cited in support of the late date view.  
 
“And to give you confidence, when you have this truly repented, that there remains for 
you a trustworthy hope of salvation, hear a story that is no mere story, but a true 
account of John the apostle that has been handed down and preserved in memory. 
When after the death of the tyrant he removed from the Island of Patmos to 
Ephesus, he used to journey by request to the neighbouring districts of the Gentiles, in 
some places to appoint bishops, in others to regulate whole churches, in others to set 
among the clergy some one man, it may be, of those indicated by the Spirit”. (1) 
 
First of all, it is widely agreed that by the term “tyrant”, Clement was referring to a 
Roman Emperor. (2) So, the obvious question becomes, which Emperor? Secondly, 
the significant portion of this statement is the phrase, “after the death of the 
tyrant he (John) removed from the Island of Patmos”. This means that 



whoever the tyrant was, John was in exile during his reign, since it was only after 
his death that John left Patmos. Therefore, assuming this statement of Clement is 
true, by identifying the “tyrant” we identify when John was on Patmos, and by 
identifying when John was on Patmos, we identify the date of Revelation. 
 
In P.J.J. Botha’s introduction to his article, The Historical Domitian, he says, 
“there are widely divergent opinions about him, from psychotic, cruel tyrant, 
(Bengston 1979:182) to able, just administrator (Pleket 1961), a “moderately decent 
man” (Waters 1964:69) 
 
Seutonius, in his book The Lives of the Twelve Caesars says concerning Domitian, 
“It was only after the victory that he ventured forth and after being hailed Ceasar, 
he assumed the office of city praetor with consular powers, but only in name, 
turning over all the judicial business to his next colleague. But he exercised all the 
tyranny of his high position so lawlessly, that is was even then apparent what sort 
of man he was going to be”. (3) 
 
So, while it is true that the characteristic of “tyrant” was attached to Domitian, it is 
also true that the same was attached Emperor Nero, specifically by his 
contemporaries. This continues to be the major objection to this argument. 
 

NERO AS THE “TYRANT” OBJECTION 
 

Kenneth Gentry cites the testimony of the Greek philosopher Apollonius of Tyana 
(a younger contemporary of Nero) who said that Nero was “commonly” called a 
tyrant.  
 
“In my travels, which have been wider than ever man yet accomplished, I have 
seen many, many wild beasts of Arabia and India; but this beast, that is 
commonly called a Tyrant, I know not how many heads it has, nor if it be 
crooked of claw, and armed with horrible fangs…. And of wild beasts you cannot 
say that they were ever known to eat their own mothers, but Nero has gorged 
himself on this diet”. (4) 
 
As the Roman poet Juvenal (60-138 A.D.) agonized over the sexual immorality of 
Nero he said, “No misshapen youth was ever unsexed by cruel tyrant in his 
castle; never did Nero have a bandy-legged or scrofulous favorite, or one that was 
hump-backed or pot-bellied!”. (5) He also spoke of Nero’s “cruel and bloody 
tyranny”. (6) 



Nero scholar Miriam T. Griffin quoting the historian Charles Merivale said, “With 
some allowance only for extravagance of colouring, we must accept in the main the 
verisimilitude of the picture they have left us of this arch-tyrant, the last and the 
most detestable of the Caesarean family…. Nero was the first Princeps to be 
declared a public enemy by the Senate…” (7) 
 
Lactantius, (260-330 A.D.) speaking of Nero’s death after his murder of Peter and 
Paul says, “He it was who first persecuted the first servants of God; he crucified 
Peter, and slew Paul; nor did he escape with impunity; for God looked on the 
affliction of his people; and therefore this tyrant, bereaved of authority, and 
precipitated from the height of empire, suddenly disappeared”. (8) 
 
And B.W. Henderson says, “Martial and Statius the poets hurl at Nero’s head their 
choicest and most abusive epithets. Domitian could in later years be loaded with no 
greater reproach than that of being a second Nero, a “bald-headed Nero”. (9) 
 
In summary, the statement of the “Tyrant” by Clement also proves to be 
inconclusive in establishing the late date of Revelation. In fact, upon close 
examination of the evidence, we find that the title of “Tyrant” actually points more 
towards Nero than it does Domitian, and one could most assuredly make the case 
that it was Nero who was more deserving of it.  
 
Having completed a brief investigation of the two most common arguments for the 
late date of Revelation based on the external evidence, we now turn our attention 
internal, that is, to the evidence within John’s Apocalypse.  
 
 

1. G.W. Butterworth, Clement of Alexandria (London: Heinemann, 1919), pp.356ff 
2. F.J.A. Hort, The Apocalypse of St. John: I-III (London: Macmillan, 1908), p.xv. 
3. C. Suetonius Tranquillus, The Lives of the Twelve Caesars 
4. Philostratus, Life of Apollonius 438. Cited in John A.T. Robinson, Redating the New Testament 

(Philadelphia: Westminster, 1976), p.235, from J.S. Phillimore (Oxford, 1912) 2:38 
5. Juvenal, Satires 10:306ff 
6. Ibid. 7:225 
7. Miriam T. Griffin, Nero, p.15 
8. Lactantius, On the Death of the Persecutors 2. 
9. B.W. Henderson, The Life and Principate of the Emperor Nero (London: Methuen, 1903), 

pp.418-419 
 
 
 
 
 
 



INTERNAL EVIDENCE FOR THE LATE DATE (95-96 A.D.) 
 

Remembering that all external evidence is uninspired and therefore “secondary” 
when it comes to dating the Revelation, we now turn to the internal evidence 
which must be taken far more seriously. Below are two common arguments for the 
late date of Revelation based on internal evidence.  
 

1. Empire-wide Persecution of Christians in Revelation  
2. Empire & Emperor worship in Revelation 

 
In reality, both arguments are based on internal evidence, but then rely on external 
evidence (historical sources) for validation. 

 
#1. EMPIRE WIDE PERSECUTION OF CHRISTIANS  

IN REVELATION 
 

The argument for a late date of Revelation based on an empire wide persecution of 
Christians in the book of Revelation goes something like this: 
 
-The book of Revelation depicts a persecution of Christians already in progress 
(1:9) and more persecution was about come upon the whole empire (3:10, 13:1-10). 
 
-But, the most severe and widespread persecution of Christians 
occurred under the reign of Domitian. 
 
-Therefore, Revelation must have been written under the reign of Domitian. 
 
Below are two texts in Revelation which for the late date advocate, support the 
idea of an empire wide persecution. 
 
Revelation 1:9 
I, John, your brother and fellow partaker in the tribulation and kingdom 
and perseverance which are in Jesus, was on the island called Patmos because of 
the word of God and the testimony of Jesus. 
 
Revelation 3:10 
Because you have kept the word of My perseverance, I also will keep you from the 
hour of testing, that hour which is about to come upon the 
whole world, to test those who dwell on the earth. 



Based on these texts and the assumption that a widespread persecution of 
Christians occurred under the reign of Domitian, Kummel says, “The temporal 
scene which Rev. sketches fits no epoch of primitive Christianity so well as the time 
of the persecution under Domitian”. (1) 
 
Leon Morris agrees and writes, “Revelation was written in a time of persecution” - 
a persecution that accords “much better with Domitian” (2) 
 
The problem with these statements and this argument in general, is that historical 
testimony for a persecution of Christians from the time of Domitian is severely 
lacking. As Arthur Ogden has well noted: 
 
“Neither Tacitus, Suetonius, nor Pliny, all of whom resided in Rome (Tacitus and 
Pliny were members of the Roman Senate during Domitian’s reign), leave any 
record of any kind of campaign against Christians.” (3) And, although Eusebius 
does mention “martyrdoms” during the reign of Domitian, (4) “he does not cite a 
single case of a Christian dying as a result of such a persecution.” (5) 
 
Concerning this historical silence, Kenneth Gentry says, “It is remarkable that 
though Suetonius credited Nero with the persecution of Christians, he makes no 
mention of Domitian’s alleged persecution.” (6) 
 
Based on this historical silence, some late date advocates have and are admitting to 
the total lack of solid historical evidence for any kind of Domitian persecution of 
Christians. As late date advocate George Ladd has said: 
 
“The problem with this theory is that there is no evidence that during the last 
decade of the first century there occurred any open and systematic persecution of 
the church.” (7) 
 
Regarding the reign of Domitian, Reginald Fuller says, “there is otherwise no 
evidence for the persecution of Christians in Asia Minor” (8) 
 
And after surveying the evidence, late date supporter David van Daalen says, we 
“have no evidence that there was any persecution under Domitian.” (9) 
 
Clearly, based on the evidence above, or rather the lack thereof, the argument for 
the late date of Revelation based on an empire wide persecution of Christians in 
the reign of Domitian has been and should continue to be brought under the 
spotlight, and called into question. 
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CHRISTIAN PERSECUTION UNDER NERO OBJECTION 
 
Unlike what we have just read concerning Domitian, the evidence for a systematic 
empire wide persecution of Christians under Nero (54-68 A.D.) is not lacking. 
Nero’s persecution of the church was both cruel and intense, and by it the lives of 
both Peter and Paul were taken. In fact, the testimony for the Neronic persecution 
from both the ancients and the moderns is overwhelming. The following are just a 
few examples.  
 
In Clements epistle to the Corinthians (95-97 A.D.), he states that Peter and Paul 
were persecuted, condemned, and put to death under Nero as well as a great 
multitude of other Christian martyrs. (1) 
 
Tertullian wrote, “And if a heretic wishes his confidence to rest upon a public 
record, the archives of the empire will speak, as would the stones of Jerusalem. We 
read the lives of the Caesars: At Rome Nero was the first who stained with blood 
the rising faith.” (2) 
 
Eusebius (264-340 A.D.) agrees with Tertullian and says, “When the rule of Nero 
was now gathering strength for the unholy objects he began to take up arms against 
the worship of the God of the universe…. He was the first of the emperors to be 
painted out as a foe of divine religion” (3)  
 
Sulpicius Severus writes concerning Nero, “He first attempted to abolish the name 
of Christian…. for, at that time, our divine religion had obtained a wide prevalence 
in the city”. He continues, “In the meantime, the number of Christians being very 
large, it happened that Rome was destroyed by fire, while Nero was stationed at 



Antium…. He therefore turned the accusation against the Christians, and the most 
cruel tortures were accordingly afflicted, upon the innocent…. In this way, cruelty 
first began to be manifested against the Christians.” (4) 
 
Orosius clearly stated the Nero’s persecution of Christians was “empire wide” 
when he said, “He was the first at Rome to torture and inflict the penalty of death 
upon Christians, and he ordered them throughout all the provinces to be 
afflicted with like persecution; and in his attempt to wipe out the very name, he 
killed the most blessed apostles of Christ, Peter and Paul.” (5) 
 
In summary, the argument for the late dating of Revelation based upon the 
assumption that the internal evidence of persecution found in the book is 
connected to a Domitian persecution of Christians, is highly suspect. According to 
the evidence, the Roman persecution of Christians in Revelation fits far better 
under the reign of Nero then under Domitian. As F.J.A. Hort has commented: 
 
“The whole language about Rome and the empire, Babylon and the Beast, fit the 
last days of Nero and the time immediately following, and does not fit the short 
local reign of terror under Domitian. Nero affected the imagination of the world as 
Domitian, as far as we know, never did.” (6) 
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#2. EMPIRE & EMPEROR WORSHIP IN REVELATION 
 
The argument for the late date of Revelation based on empire and emperor 
worship in the book of Revelation goes something like this: 
 
-The book of Revelation deals with empire and emperor worship (13:1-4, 14:9-11, 
16:2, 19:20, 20:4), which John would only have mentioned it if it was already a 
widespread practice.  
 



-But, empire and emperor worship did not become a widespread practice until the 
reign of Domitian. 
 
-Therefore, Revelation could not have been written prior to the reign of Domitian, 
before empire and emperor worship first became widespread.  
 
Before we investigate this argument, below are two texts that support empire and 
emperor worship in the book of Revelation. 
 
Revelation 13:1,3-4 
And the dragon stood on the sand of the seashore. Then I saw a beast coming up 
out of the sea, having ten horns and seven heads, and on his horns were ten 
diadems, and on his heads were blasphemous names…. I saw one of his heads as if 
it had been slain, and his fatal wound was healed. And the whole earth was 
amazed and followed after the beast; they worshiped the dragon because he 
gave his authority to the beast; and they worshiped the beast, saying, “Who is 
like the beast, and who is able to wage war with him?” 
 
Revelation 14:9-11 
Then another angel, a third one, followed them, saying with a loud voice, “If 
anyone worships the beast and his image, and receives a mark on his 
forehead or on his hand, he also will drink of the wine of the wrath of God, which 
is mixed in full strength in the cup of His anger; and he will be tormented with fire 
and brimstone in the presence of the holy angels and in the presence of the Lamb. 
And the smoke of their torment goes up forever and ever; they have no rest day 
and night, those who worship the beast and his image, and whoever 
receives the mark of his name.” 
 
Based on these texts and the assumption that empire and emperor worship did not 
become widespread before the reign of Domitian, several scholars have stated this 
argument as their “most convincing”.  
 
As Kenneth Gentry has noted (1), “Morris, Guthrie, Mounce and others list it as 
either their first or most conclusive argument. Morris has gone on record to say 
that he considers the role of emperor worship in Revelation to be “the principle 
reason” for dating the book during Domitian’s reign.  
 
R.H. Charles says, “There is no evidence of any kind to prove that the conflict 
between Christianity and the imperial cult had reached the pitch of antagonism 



this it presupposed in the [Revelation] before the closing years of Domitian’s 
reign.” (2) 
 
But in order for this argument to have any significant bearing on the dating of 
Revelation, it must be proven beyond doubt that empire and emperor worship 
were not “common practice” prior to the reign of Domitian, and more specifically, 
prior to the end of the Nero’s reign in 68 A.D. The truth is, history testifies against 
such an idea. 
 

EMPIRE & EMPEROR WORSHIP WERE ALREADY IN EXISTENCE  
OBJECTION 

 
Arthur Ogden has noted that, “Rome was worshipped as an entity called Dea 
Roma as early as 195 B.C. and temples were erected to worship the deified 
emperors beginning with Julius.” (3)  
 
Kenneth Gentry agrees, “Emperor worship is traceable as far back as Julius 
Caesar, almost as century before Nero’s death. Formal temples erected for the 
worship of the emperor are known to exist as far back as Augustus’ reign (c. 29 
B.C.) (4) 
 
Regarding Julius, Suetonius says, “he allowed honours to be bestowed upon him 
which were too great for mortal man:…. Temples, altars, and statues beside those 
of the gods; a special priest, an additional priest, an additional college of the 
Superci, and the calling of one of the months by his name.” (5) Suetonius even 
mentions the sacrificing of man as worship to the deified emperor, stating that, 
“Some write that three hundred men of both orders were selected from the 
prisoners of war and sacrificed in the Ides of March like so many victims at the 
altar raised to the Deified Julius”. (6) 
  
Even Moffat, a late date advocate for the book of Revelation admits that the 
empire and emperor “cultus” existed as far back as the days of Augustus.  
 
“Since the days of Augustus, the emperor had been viewed as the guardian and 
genius of the empire, responsible for its welfare and consequently worthy of its 
veneration. It was a convenient method of concentrating and expressing loyalty, to 
acknowledge him as entitled to the prestige of a certain sanctity, even during his 
lifetime…. It was the religious sanction of the new imperialism. It has temples, 
sacrifices, choirs, (as at Smyrna), and even a priesthood (the “Socales Augustales”) 
of its own…. For obvious reasons the cult flourished luxuriantly in the provinces, 



particularly in Asia Minor, where the emperor was often regarded as an 
incarnation of the local god or named before him…. The cultus, attaching itself 
like mistletoe to institutions and local rites alike, shot up profusely; polytheism 
found little trouble in admitting the emperor to a place beside the gods, and 
occasionally, as in the case of Augustus and Apollo, or of Domitian and Zeus, “the 
emperor was represented as the deity incarnate in human form.” (7) 
As should be evident, the claim that empire and emperor worship was not 
“common practice” or prevalent in the Roman world prior to the reign of 
Domitian is without historical foundation. In fact, much is said concerning the 
worship of emperor Nero who reigned prior to 70 A.D., which fits nicely with the 
proposed early dating for the book of Revelation.  
 
An inscription from Athens speaks of him as, “All powerful Nero Caesar Sebastos, 
a new Apollo” (8), and inscriptions found in Ephesus call Nero, “Almighty God” 
and “Savior.” (9)  
 
Tacitus tells us that the Senate erected a statue of Nero, “on divine scale in the 
Temple of Mars at the Forum Augusti…. thus introducing the cult into the city of 
Rome.” (10) 
 
And finally, Dio Cassius relates how Tiridates, king of Armenia worshipped Nero 
as a god.  
 
“Tiradates publicly fell before Nero seated upon the rostra in the Forum: “Master, 
I am the descendant of Arsaces, brother of the kings Vologaesus and Pacorus, and 
thy slave. And I have come to thee, my god, to worship thee as I do Mithras. The 
destiny thou spinnest for me shall be mine; for thou art my Fortune and Fate.” (11) 
 
In summary, the argument for the late date of the book of Revelation based on the 
absence of established empire and emperor worship prior to the reign of Domitian 
is completely without merit. Furthermore, emperor worship prior to 70 A.D. and 
specifically during the reign of Nero is well documented. Not only do these facts 
weaken the overall late date theory, but they actually strengthen the case for the 
early dating of Revelation.  
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EXTERNAL EVIDENCE FOR THE EARLY DATE (62-68 A.D.) 
 

Since we are not convinced that any external evidence in and of itself is definitive 
in proving either the late or early date, we will only mention in passing a few of the 
many external evidences that could be cited for the early date of Revelation. 
 

1. As demonstrated above, the statement of Clement regarding the “tyrant” 
(which is commonly appealed to as evidence for the late date) points 
powerfully to the early date of Revelation. 

 
2. Tertullian (160-220 A.D.) mentions the apostle John’s banishment after his 

being dipped into a pot of burning oil, which Jerome (340-420 A.D.) placed 
in the reign of Nero. (1) 

 
3. Clement, in his “Miscellanies” stated that apostolic revelation ceased in the 

days of Nero. (2) And, since Clement believed that John wrote Revelation, 
the implication is that Clement understood that Revelation was written 
under the reign of Nero.  

 
4. The Syriac History of John, the Son of Zebedee is clear that John’s 

banishment was under Nero. (3) 
 

5. Both Syriac versions of the Revelation (6th and 7th century) give in the title 
the statement that John was banished by Nero. (4) The title reads “The 
Revelation, which was made by God to John the Evangelist, in the Island of 
Patmos, to which he was banished by Nero the Emperor”. 

 
6. The Muratorian Canon (170-190 A.D.) clearly states that John wrote the 

Apocalypse prior to Paul completing his letters to the seven churches. (5) 
 

7. Arethas, a 6th century theologian, applied the sixth seal (Revelation 6:12) to 
the destruction of Jerusalem in 70 A.D. (6) 



Although more external evidence could be put forth, there is no need. All external 
evidence is uninspired and fallible, and should only be used in support of that 
which is inspired and internal; to which we now turn. 
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INTERNAL EVIDENCE FOR THE EARLY DATE (62-68 A.D.) 
 
Below are three arguments based on internal evidence for the early dating of 
Revelation. 
 

1. The identity of the sixth king in Revelation 17 
2. Revelation 11 

I.      The existence of the temple and altar 
II.      The “treading under foot” of Jerusalem for forty-two months 

3. The identity of Babylon of Revelation (chapters 16-19) 
I. Babylon, the city guilty of the blood of the saints  
II. The judgment of Babylon as the avenging of the blood of the saints 

 
We will begin by looking at the identity of the sixth king in Revelation 17. This 
argument, is rooted in the internal evidence, but relies on external (historical) 
evidence for confirmation. The second and third arguments will be made from 
internal evidence alone.  
 

#1. THE IDENTITY OF THE SIXTH KING (Revelation 17) 
 

Revelation 17:7,9-10 
And the angel said to me, “Why do you wonder? I will tell you the mystery of the 
woman and of the beast that carries her, which has the seven heads and the ten 
horns…. Here is the mind which has wisdom. The seven heads are seven 
mountains on which the woman sits, and they are seven kings; five have 



fallen, one is, the other has not yet come; and when he comes, he must 
remain a little while. 
 
This text becomes extremely significant in dating the book, as Charles Torrey has 
noted, “this certainly seems to provide, as exactly as could be expected of an 
apocalypse, information as to the time - the precise reign - in which the book was 
composed.” (1)  
 
According to context, the “woman” is Babylon the great harlot, and the seven 
heads belong to the “beast” that carries the harlot-woman. (17:3-7). It is generally 
understood that this “seven-headed beast” represents Rome, (2) and it’s seven heads 
represent its first seven emperors (kings). According to verse 10, five emperors had 
fallen, and the sixth was presently reigning when John wrote Revelation. 
Based on the interpretation above, the argument to support the early date of 
Revelation goes like this: 
 
-John said the sixth emperor was ruling when he wrote Revelation. 
 
-Nero was the sixth emperor, with Julius being the first in the line of Caesars. 
 
-Therefore, Revelation was written during the reign of Nero, the sixth 
emperor.  
 
Below is a chart which illustrates this argument: 

Chart #1 
THE EMPEROR THEIR REIGN 

1. Julius Caesar 49-44 B.C. 
2. Augustus 31-14 B.C 
3. Tiberius 14 B.C - 37 A.D. 
4. Caligula 37-41 A.D. 
5. Claudius 41-54 A.D. 
6. Nero 54-68 A.D. 
7. Galba 68-69 A.D. 
8. Otho 69-69 A.D. 
9. Vitellius 69-69 A.D. 
10. Vespasian 69-79 A.D. 

 
Despite the strong external evidence in support of this argument (which we will 
look at below), the late date advocates reject Nero as the sixth emperor and thus 
the early date of Revelation based on two presuppositions.  
 



1. That Augustus was the first Roman emperor, rather than Julius. 
2. That Galba, Otho, and Vitellius should not be counted as emperors. 

 
Below is a chart which illustrates these presuppositions: 

Chart #2 
THE EMPEROR THEIR REIGN 
  

1. Augustus 31-14 B.C 
2. Tiberius 14 B.C - 37 A.D. 
3. Caligula 37-41 A.D. 
4. Claudius 41-54 A.D. 
5. Nero 54-68 A.D. 

  
  
  

6. Vespasian 69-79 A.D. 
 
As we begin to investigate if such presuppositions are warranted, consider for 
yourself that the numbering scheme on chart #2 creates an unpopular “middle 
date” for late date advocates. In other words, this objection to the internal evidence 
for an early date causes late date advocates to place the writing of Revelation under 
the reign of Vespasian (69-79 A.D.), rather than under the reign of Domitian (95-
96 A.D.), the more popular view.  
 
The final chart illustrates the two competing views for the numbering of Roman 
emperors.  

Chart #3 
THEIR REIGN THE EMPEROR - early date THE EMPEROR - late date 
49-44 B.C. 1. Julius Caesar  
31-14 B.C 2. Augustus 1. Augustus 
14 B.C - 37 A.D. 3. Tiberius 2. Tiberius 
37-41 A.D. 4. Caligula 3. Caligula 
41-54 A.D. 5. Claudius 4. Claudius 
54-68 A.D. 6. Nero 5. Nero 
68-69 A.D. 7. Galba  
69-69 A.D. 8. Otho  
69-69 A.D. 9. Vitellius 6. Vespasian 
69-79 A.D. 10. Vespasian  

 
The question is, was it Augustus or Julius that was considered the first emperor of 
Rome? If Julius, then the sixth emperor was Nero, and the early dating of 
Revelation is established. If Augustus, then assuming the “by-passing” of three 



emperors is warranted, Vespasian was the sixth emperor, and the post 70 A.D. 
dating is established. Let’s look at the evidence. 
 
While it’s true Tacitus stated that not until the reign of Augustus was the empire 
established upon an “uninterrupted” foundation, (3) this does not mean that Julius 
was not widely considered to be the first emperor of Rome. Quite the contrary, as 
early date advocate Moses Stuart has accurately stated, “At most, only an 
occasional beginning of the count with Augustus can be shown, in classic authors. 
The almost universal usage is against it.” (4) These statements are supported by the 
fact that several first and second century historians considered Julius and not 
Augustus as first in the line of Caesars. 
 
Kenneth Gentry has noted that Roman historian Suetonius (70-160 A.D.), in his 
Lives of the Twelve Caesars, begins with Julius as the first Caesar, titling the first 
book, The Divine Julius. (5) Likewise, Roman historian Dio Cassius (c. A.D. 150-
235 A.D.) numbers Julius as the first emperor. (6) 
 
Even more significant is the testimony of first century historian Flavius Josephus, a 
younger contemporary of apostle John (37-101 A.D.). Josephus writes that 
Augustus was the “second”, Tiberius the “third” (7), and Gaius the “fourth” (8). He 
says that Julius was “the first who transferred the power of the people to himself”. 
(9)  
 
Thus, between Josephus and Suetonius we have both Jewish and Roman consensus 
that Julius was considered the first Roman emperor. And, the fact that Josephus 
was a Jewish contemporary of the apostle John gives us significant insight into to 
how John himself would have numbered the emperors. 
 
Theophilus of Antioch (115-181 A.D.) wrote, “Afterwards those who are called 
emperors began in this order: first Caius Julius…. then Augustus.” (10) 
 
When we combine the evidence just cited, with what Revelation 17:10 says 
regarding the seventh king, “the other [the seventh] has not yet come; and when he 
comes, he must remain a little while”, we are basically forced to accept Nero 
Caesar as the sixth king (emperor). Five kings had fallen, Nero was the sixth, and 
Galba the seventh remained but “a little while” (68-69 A.D.). 
 
In summary, the internal evidence of Revelation 17:10 supported by external 
historical testimony, identifies Nero Caesar as the sixth ruling emperor of Rome 
when John wrote Revelation. Therefore, the early date (prior to Nero’s death in 68 
A.D.) of the book of Revelation has been established. 
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#2. REVELATION 11 
 

I. The existence of the temple and altar 
II. The “treading under foot” of Jerusalem for forty-two months 

 
The power of these arguments is that they are made entirely from the internal 
evidence of scripture, allowing scripture to be its own interpreter. Below is a faithful 
hermeneutic that we will use consistently in the following two arguments. 
 

WESTMINSTER CONFESSION OF FAITH - Chapter 1 
 

“The infallible rule of interpretation of Scripture is the 
Scripture itself: and therefore, when there is a question about the 

true and full sense of any Scripture (which is not manifold, but one), it 
must be searched and known by other places that speak more 

clearly…. The best and only infallible rule of interpretation 
of Scripture, is the Scripture itself. Some things that are briefly 

and obscurely handled in one place, are more fully and clearly 
explained in other places; and, therefore, when we would find out 
the true sense of Scripture, we must compare one passage 

with another, that they may illustrate one another….” 
 
In other words, when we allow infallible scripture to interpret scripture, the 
interpretation itself becomes infallible.  
 

I. THE EXISTENCE OF THE TEMPLE AND ALTAR 
 
Let’s begin by reading the text from where our arguments will be taken. 
 



Revelation 11:1-2 
Then there was given me a measuring rod like a staff, and someone said, “Get up 
and measure the temple of God and the altar, and those who worship 
in it. Leave out the court which is outside the temple and do not measure it, 
for it has been given to the nations; and they will tread under-foot the holy 
city for forty-two months. 
 
Based on these verses, the first argument goes like this: 
-When John wrote Revelation, the temple and altar were still standing. 
 
-But, the temple and altar were not destroyed until Jerusalem’s destruction in 70 
A.D. 
 
-Therefore, John wrote Revelation prior to Jerusalem’s destruction in 
70 A.D. 
 
This internal evidence strongly suggest an early date (pre-70 A.D.) for the writing 
of Revelation. But, before we turn our attention to the scriptures and allow them 
commentary, we will note just a few of the many recognized scholars who down 
through the years have seen the significance of this text for determining the dating 
of Revelation. 
 
Russell has well said, “If anything were wanting to prove that in these apocalyptic 
visions we are dealing with contemporary history, with facts and things extant in 
the days of St, John, it would be supplied by the passage before us.” (1) 
 
Dusterdieck writes, “It is sufficient for chronological interests, that prophecy 
depends upon the presupposition that the destruction of the Holy City had not yet 
occurred. This is derived with the greatest evidence from the text…. This 
testimony of the Apoc., which is completely indisputable to an unprejudiced mind, 
can still be misunderstood only with great difficulty.” (2) 
 
Weiss agrees when he says, “The time of the Apocalypse is also definitely fixed by 
the fact that according to the prophecy in chapter xi. it was manifestly written 
before the destruction of Jerusalem, which in xi.1 is only anticipated.” (3) 
 
And so does Macdonald, “It is difficult to see how language could more clearly 
point to Jerusalem, and to Jerusalem as it was before its overthrow.” (4) 



Torrey even goes as far as saying, “A most important passage, truly decisive in view 
of all the other evidence, is the beginning (the first two verses) of chapter 11…. This 
was written before the year 70….” (5) 
 
Despite all this, some argue that John’s mention of the temple and altar does not 
prove anything concerning the dating of the book, as John was using them 
figuratively. (6) But let’s consider that. 
 

THE FIGURATIVE ARGUMENT 
 
Notice that the temple and altar are located in the “holy city” that was to be 
trodden under-foot. Later we read that this holy city is the “great city which 
mystically is called Sodom and Egypt, where also their Lord was crucified” (11:8), 
which “falls” (11:13) following its forty-two months trampling (11:2).  
 
Who would deny that Jesus was crucified in the literal city of Jerusalem, which was 
literally trodden under foot by the nations for forty-two months during the Jewish-
Roman war between 66-70 A.D., resulting it its literal fall and the destruction of its 
literal temple and altar. 
 
Therefore, the temple, altar and Jerusalem are literal, not figurative; and were still 
in existence when John wrote the book. This is powerful evidence for the early date 
position. According to the text itself, John wrote Revelation prior to the destruction 
of Jerusalem in 70 A.D.  
 
 

1. James Stuart Russell, The Parousia, p.423 
2. Frederich Dusterdieck, Critical and Exegetical Handbook to the Revelation of John, 3rd cd,. 

Trans. Henry E. Jacobs (New York: Funk and Wagnalls, 1886), pp.46-47 
3. Bernhard Weiss, A Manuel of Introduction to the New Testament, trans. A.J.K. Davidson, 2 vols. 

(New York: Funk and Wagnalls, 1889) 2:82. 
4. James M. Macdonald, The Life and Writings of St John (London: Hodder & Stoughton, 1877), 

p.159 
5. Charles C. Torrey, The Apocalypse of John (New Haven: Yale, 1958), p.87 (In the fuller quote of 

Torrey, recorded in Kenneth Gentry’s Before Jerusalem Fell, Torrey states that “all students of 
the book agree” with the AD70 dating. This is plainly false statement) 

6. For example, William Milligan, Discussions on the Apocalypse (London Manmillan, 1893), 
pp.95ff says, “The whole description is clearly figurative”. 

 
 
 
 



II. THE TREADING UNDER FOOT OF JERUSALEM FOR 42 
MONTHS 

 
We will now make our second argument from Revelation 11, the text has been 
cited again below for ease of reference. 
 
Revelation 11:1-2 
Then there was given me a measuring rod like a staff, and someone said, “Get up 
and measure the temple of God and the altar, and those who worship 
in it. Leave out the court which is outside the temple and do not measure it, 
for it has been given to the nations; and they will tread under-foot the holy 
city for forty-two months. 
 
Based on verse 2, our argument goes like this: 
-According to John, Jerusalem would be trodden under foot by the nations 
for forty-two months (Revelation 11:2) 
 
-But, Jesus said that Jerusalem would be trodden under foot by the nations at 
the desolation of Herod’s temple in his generation (Luke 21:20-24,32) 
 
-Therefore, Jerusalem was trodden under foot by the nations for forty-
two months in Jesus’ generation, culminating in the destruction of 
Jerusalem in 70 A.D., in fulfilment of Revelation 11. 
 
Below is the parallel prophecy of Jesus which interprets John’s vision in Revelation. 
 
Luke 21:24 
They will fall by the edge of the sword, and will be led captive into all the nations; 
and Jerusalem will be trampled under foot by the Gentiles until the 
times of the Gentiles are fulfilled. 
 
It is significant to note that both Jesus and John used the identical Greek words in 
their prophesies, notice: 
 
-In Revelation 11:2, Jerusalem would be “tread under foot” (pateo) by the 
“nations” (ethnos) for forty-two months. 
 
-In Luke 21, Jerusalem would be “trampled under foot” (pateo) by the 
“nations” (ethnos) when “Jerusalem was surrounded by armies” in the first 
century (21:20) 



These are powerful parallels indeed. However, in order for this argument to stand, 
we must demonstrate definitively that the treading under foot of Jerusalem in Luke 
21 was limited to Jesus’ generation. This is not difficult, notice specifically the first 
century contextual flow of Jesus’ prophecy.  
 
First, Jesus prophesies the destruction of the city and temple. 
 
Luke 21:5-6 
“And while some were talking about the temple, that it was adorned with 
beautiful stones and votive gifts, He said, as these things which you are looking at, 
the days will come in which there will not be left one stone upon 
another which will not be torn down.” 
 
In response, the disciples inquire….  
 
“…. Teacher, when therefore will these things happen? And what will be 
the sign when these things are about to take place?” (v.7) 
 
Jesus specifically answers their questions….  
 
“But when you see Jerusalem surrounded by armies, then recognize 
that her desolation is near. Then those who are in Judea must flee to the 
mountains, and those who are in the midst of the city must leave, and those who 
are in the country must not enter the city; because these are days of 
vengeance, so that all things which are written will be fulfilled. Woe to those who 
are pregnant and to those who are nursing babies in those days; for there will be 
great distress upon the land and wrath to this people.” (vs.20-23) 
 
Jesus undeniably identifies that first century “desolation” as the time when 
“Jerusalem will be trampled under foot by the nations”. 
 
“They will fall by the edge of the sword, and will be led captive into all the nations; 
and Jerusalem will be trampled under foot by the Gentiles until the 
times of the Gentiles are fulfilled.” (v.24) 
 
And just to make sure that his disciples understood that all this concerned first 
century events, Jesus said…. 
 
“Truly I say to you, this generation will not pass away until all things 
take place…. But keep on the alert at all times, praying that you may have 



strength to escape all these things that are about to take place, and to 
stand before the Son of Man” (v.32,36). 
 
Clearly, the treading under foot of Jerusalem by the nations in Luke 21was limited 
to the first century destruction of Jerusalem. Historically, Jerusalem was 
surrounded by armies in 66 A.D which began a 3.5 year (forty-two month) 
trampling under-foot of the holy city by the nations during the Jewish-Roman war. 
The war ended in 70 A.D., resulting in the fall of Jerusalem.  
 
With these facts established, consider the following: 
-John predicted the trampling under foot of Jerusalem by the nations for forty-two 
months. (Revelation 11) 
 
-Jesus predicted the trampling under foot of Jerusalem by the nation, which 
historically took place in his generation, lasting forty-two months, resulting in the 
fall of Jerusalem in 70 A.D. (Luke 21) 
 
-Therefore, the trampling under foot of Jerusalem by the nation for 
forty-two months of Revelation 11 was fulfilled during the forty-two 
month Roman-Jewish war in the first century, resulting in the fall of 
Jerusalem in 70 A.D. 
 
Russell agrees and has well said, “Our Lord, is to be observed, is here speaking of 
the siege and capture of Jerusalem, the very theme of the apocalyptic vision. It 
cannot be questioned that our Lord’s reference to Jerusalem being trodden down 
by the Gentiles is identical in meaning with the language in the vision, - “The holy 
city shall they [the Gentiles] tread under foot”. Both passages must refer to the 
same act and the same time: whatever is meant by the one is meant by the other.” 
(1) 
 
An interesting bit of history is that this treading under foot of Jerusalem of the 
nations for forty-two months was not necessarily limited to a purely Roman 
(Gentile) force. History records that between 66-70 A.D., the nations from within 
Jerusalem did as much if not more to tread her under foot as did the nations from 
without.  
 
Ed Stevens in his excellent book, Final Decade Before the End notes that according 
to Josephus by late 66 A.D., “seditious priests who occupied the temple and who 
had stopped the sacrifices to foreigners, were profaning the temple by their 
presence in it with their weapons of war”; and that, “shortly after rejecting the 



sacrifices of foreigners, Eleazar and his temple guard and a group of rebel priests 
took control of the whole area around the temple.” (2) 
 
Russell, also commenting on Josephus says, “during the three years and a half 
which represent with sufficient accuracy the duration of the Jewish war, Jerusalem 
was actually in the hands and under the feet of a horde of ruffians, whom their 
country-man describes as “slaves, and the very dregs of society, the spurious and 
polluted spawn of the nation.” (3) 
 
Commenting on the connection between the prophecy of John and these events of 
the Jewish, war Russell says this: “It is scarcely possible to conceive a more 
complete and striking correspondence between prophecy and history than this, 
which needs no dexterous manipulation and no non-natural interpretation, but the 
simple noting of facts registered in the annuls of the time.” (4) 
 
We agree, there is no need to look beyond the destruction of Jerusalem in the first 
century as predicted by Jesus in Luke 21 for the fulfillment of John’s prophecy. 
Jerusalem was trodden under foot by the nations for forty-two months in fulfillment 
of Revelation 11, during the Jewish-Roman war between 66-70 A.D.  
 
As one further demonstration that Jesus and John did in fact have the same events 
in mind, consider the following chart which compares the broader context of the 
two prophesies. 
 

Revelation 11 Luke 21 
Concerns the temple and Jerusalem 

(11:1,8) 
Concerns the temple and Jerusalem 

(21:5,20) 
Jerusalem trodden under foot by the 

nations  
(11:2) 

Jerusalem trodden under foot by the 
nations 
(21:24) 

Testimony of witnesses 
(11:3,7) 

Testimony of witnesses 
(21:13-15) 

The fall of Jerusalem 
(11:13) 

The fall of Jerusalem 
(21:20) 

Sounding of the seventh trumpet, 
sounded by the seventh angel  

(11:15 compare Revelation 8:6) 

Sounding of the  
great trumpet, accompanied by angels 

(Mathew 24:31 - parallel text) 
The reign of Christ established 

(11:15,17) 
The reign of Christ established  

(21:27,31) 
Time of the Lord’s judgment and 

wrath 
(11:18) 

Time of the Lord’s judgment 
(vengeance) and wrath 

(21:22-23) 



Time of the rewarding of the saints 
(11:18) 

Time of the rewarding of the saints 
(21:19,28) 

Temple in heaven opened, access to 
the presence of the Lord  

(11:19) 

The Kingdom of heaven received, 
access to the presence of the Lord 

(21:31,36) 
 Fulfilled at the fall of Jerusalem 

in Jesus’ generation 
(21:20-24,32) 

 
Undeniably, the treading of Jerusalem under foot by the nations in both Luke 21 
and Revelation 11 is more than just similarity of language. These are perfectly 
parallel prophecies concerning the trampling under foot of Jerusalem by the 
nations. Therefore, according to the infallible rule of interpretation - that scripture 
interprets scripture - we must allow Jesus to be the divine interpreter of John.  
 
We submit that the treading under foot of Jerusalem by the nations for fort-two 
months in Revelation 11, must be interpreted as the treading under foot of 
Jerusalem by the nations during the Roman-Jewish war between 66-70 A.D., 
consummating in the fall of Jerusalem and the Old Covenant temple of God. 
In my opinion, this is some of the most powerful internal evidence for the early 
dating of the book of Revelation that can be imagined.  
 
We repeat the argument from above for the sake of emphasis: 
-According to John, Jerusalem would be trodden under foot by the nations for 
forty-two months (Revelation 11:2) 
 
-But, Jesus said that Jerusalem would be trodden under foot by the nations at the 
desolation of Herod’s temple in his generation (Luke 21) 
 
-Therefore, Jerusalem was trodden under foot by the nations for forty-
two months in Jesus’ generation, culminating in the destruction of 
Jerusalem in 70 A.D., in fulfilment of Revelation 11. 
 
 

1. James Stuart Russell, The Parousia, p.428 
2. Ed Stevens, Final Decade Before the End, p.228 [War 2.424 (2.17.5)] 
3. James Stuart Russell, The Parousia, p.429 
4. James Stuart Russell, The Parousia, p.430 

 
 
 
 



#3. THE IDENTITY OF BABYLON OF REVELATION (chapters 16-19) 
 
We will now make our third and final argument for the early date of the book of 
Revelation based on internal evidence. In our opinion, the identity of Babylon of 
Revelation is the most powerful and convincing and argument for the early date 
position. 
 

I. BABYLON, THE CITY GUILTY OF THE BLOOD OF THE 
SAINTS 

 
Below is the argument stated in syllogistic form: 
-Babylon of Revelation was the city guilty of shedding the blood of God’s saints 
(Revelation 18:20,24) 
 
-But, the city guilty of all the righteous blood that had been shed upon the earth 
was first century Jerusalem. (Mathew 23:34-36) 
 
-Therefore, Babylon of Revelation was first century Jerusalem, the city 
guilty of shedding the blood of all God’s saints. 
 
Let’s begin by establishing premise number one, that Babylon of Revelation was 
the city guilty of shedding the blood of the God’s saints. 
 
Revelation 17:1,5-6 
Then one of the seven angels who had the seven bowl came and spoke with me, 
saying, “Come here, I will show you the judgment of the great harlot who sits 
on many waters” …And on her forehead a name was written, a mystery, 
“Babylon the great, the mother of harlots and of the abominations of the earth” 
And I saw the woman drunk with the blood of the saints, and with the 
blood of the witnesses of Jesus. When I saw her, I wondered greatly. 
 
Revelation 18:2,20,24 
And he cried out with a mighty voice, saying, “Fallen, fallen is Babylon the 
great!... Rejoice over her, O heaven, and you saints and apostles and 
prophets, because God has pronounced judgment for you against her.…. 
And in her was found the blood of prophets and of saints and of all who 
have been slain on the earth. 
 
 
 



Revelation 19:1-2 
After these things I heard something like a loud voice of a great multitude in 
heaven, saying, “Hallelujah! Salvation and glory and power belong to our God 
because his judgments are true and righteous for He has judged the great 
harlot who was corrupting the earth with her immorality, and He has avenged 
the blood of his bond-servants on her. 
 
Clearly, Babylon of Revelation was the city guilty of shedding the blood of God’s 
saints. And notice, Babylon of Revelation was specifically guilty of the blood of: 
 

1. Saints (17:6, 18:20) 
2. Witnesses of Jesus (17:6) 
3. Apostles (18:20) 
4. Prophets (18:20,24) 
5. All who have been slain on the earth (18:24) 
6. Bond-servants of God (19:2) 
7. Jesus (11:8,18) 

 
Now, let’s establish our second premise, that first century Jerusalem was the city 
guilty of all the righteous blood that had been shed upon the earth. 
 
Mathew 23:34-36 
Therefore, behold, I am sending you prophets and wise men and scribes; 
some of them you will kill and crucify, and some of them you will scourge in 
your synagogues, and persecute from city to city, so that upon you may fall the 
guilt of all the righteous blood shed on earth, from the blood of righteous 
Abel to the blood of Zechariah, the son of Berechiah, whom you murdered 
between the temple and the altar. Truly I say to you, all these things will come 
upon this generation. 
 
Luke 11:49-51 
For this reason also the wisdom of God said, ‘I will send to them prophets 
and apostles, and some of them they will kill and some they 
will persecute, so that the blood of all the prophets, shed since the 
foundation of the world, may be charged against this generation, from 
the blood of Abel to the blood of Zechariah, who was killed between the altar and 
the house of God; yes, I tell you, it shall be charged against this generation.’ 
 
Jesus even went as far as saying… 
 



Luke 13:33 
Nevertheless I must journey on today and tomorrow and the next day; for it 
cannot be that a prophet would perish outside of Jerusalem. 
 
Not that a prophet was never martyred outside of Jerusalem, but that the guilt of 
even those who did was imputed to that city. Clearly, first century Jerusalem was 
the city guilty of all the righteous blood that had been shed upon the earth. And 
notice, first century Jerusalem was specifically guilty of the blood of: 
 

1. The righteous (23:35) 
2. Wise men and scribes (23:34) 
3. Apostles (11:49) 
4. Prophets (23:34, 11:49-50) 
5. All the righteous of the earth since the foundation of the world (23:35, 11:50) 
6. Abel to Zechariah -A to Z - (23:35, 11:51) 
7. Jesus (Mathew 21:33-39) 

 
Now, based the parallels just listed, consider the following chart: 
 

BABYLON OF REVELATION WAS 
GUILTY OF THE BLOOD OF: 

FIRST CENTURY JERUSALEM WAS 
GUILTY OF THE BLOOD OF: 

Saints (17:6, 18:20) The righteous (23:35) 
Witnesses of Jesus (17:6) Wise men and scribes (23:34) 

Apostles (18:20) Apostles (11:49) 
Prophets (18:20,24) Prophets (23:34, 11:49-50) 

All who have been slain 
on the earth (18:24) 

All the righteous murdered since the 
foundation of the world (23:35, 11:50) 

Bond-servants of God (19:2) Abel to Zechariah (23:35, 11:51) 
Jesus (11:8,18) Jesus (Mathew 21:33-39) 

Babylon to be judged 
“soon/quickly” (1:1-3, 22:6-12) 

Jerusalem to be judged in Jesus’ 
generation (23:36, 11:50-51) 

 
These parallels powerfully demonstrate that Babylon of Revelation must be 
identified as Old Covenant Jerusalem of Jesus’ generation. Babylon was the city 
guilty of shedding the blood of the saints. But, Jerusalem was the city guilty of 
shedding all the blood of the saints all the way back to creation. Therefore, 
Babylon of Revelation was Old Covenant Jerusalem. 
 
As Ogden has well said, “Jesus had promised to send prophets, wise men, and 
scribes so that “all the righteous blood shed upon the earth” might be required of 
Israel and Jerusalem (Mathew 23:34-35, Lk.11:49-51). Since the blood “of all that 



were slain upon the earth” is found in this city, it must identify Jerusalem! It cannot 
be another for, if all the righteous blood shed upon the earth was to be found in 
Jerusalem, it could not be found elsewhere. So again, Jerusalem is established to be 
BABYLON THE GREAT, THE MOTHER OF HARLOTS AND 
ABOMINATIONS OF THE EARTH.” (1) 
 
By allowing scripture to interpret scripture, we have definitively identified Babylon 
of Revelation as Old Covenant first century Jerusalem. But, how does the identity 
of Babylon as Jerusalem establish the early date of the book of Revelation? 
Notice….  
 
-The book of Revelation anticipated the judgment of Babylon for shedding the 
blood of the saints.  
 
-But, Babylon was Jerusalem. 
 
-Therefore, the book of Revelation anticipated the judgment of 
Jerusalem for shedding the blood of the saints.  
 
-But, the judgment of Jerusalem for shedding the blood of the saints was 
accomplished in 70 A.D., in Jesus’ generation (Mathew 23:34-36) 
 
-Therefore, the book of Revelation was written prior to the judgment 
of Jerusalem in 70 A.D., the judgment it anticipated. 
 
Thus, the identity of Babylon of Revelation as first century Jerusalem - the city 
guilty of shedding the blood of the saints - definitively established the early date of 
the book of Revelation.  
 
One final point before we move on will drive home the fact that the judgment of 
Babylon was the judgment of Jerusalem in 70 A.D. Recall that we established 
above that the trampling under-foot of Jerusalem for forty-two months in 
Revelation 11 was the judgment of Jerusalem between 66-70 A.D. as prophesied by 
Jesus in Luke 21.  
 
Well, if we can prove that Revelation 11 is the judgment of Babylon, then we have 
additional internal evidence that the judgment of Babylon was the judgment of 
Jerusalem in 70 A.D. Consider the following chart: 
 



THE JUDGMENT OF BABYLON 
(Revelation 16-19) 

THE JUDGMENT OF JERUSALEM IN 
70 A.D. (Revelation 11 / Luke 21) 

Seventh angel pours out seventh bowl 
(16:17) 

Seventh angel sounds seventh trumpet 
(11:15) 

Babylon, the “great city” falls 
(16:19) 

Jerusalem, the “great city” where the 
Lord was slain falls  

11:8,13) 
The time of God’s wrath  

(16:19) 
The time of God’s wrath 

(11:18) 
Prophets and saints rewarded and 

vindicated 
(18:20,19:1-9) 

Prophets and saints rewarded and 
vindicated 

(11:18) 
Results in access to the presence of 

God for the wedding 
(19:7-11) 

Results in access to the presence of 
God in the heavenly temple 

(11:19) 
 
Undeniably, both Revelation 11 and Revelation 16-19 refer to the same judgment. 
Revelation 11 is the judgment of Jerusalem in 70 A.D. (being parallel to Luke 21). 
But, Revelation 11 is the judgment of Babylon (Revelation 16-19). Therefore, the 
judgment of Babylon in Revelation, was the judgment of Jerusalem in 70 A.D.  
 
Once again, the identity of Babylon of Revelation as first century Jerusalem - the 
city guilty of shedding the blood of the saints - definitively established the early date 
of the book of Revelation, as well as the time when Babylon of Revelation was 
judged for shedding the blood of the saints. Obviously, this has significant 
implications for our interpretation and understanding of the entire book. 
 
 

1. Arthur Ogden, The Avenging of the Apostles and Prophets, p.341 
 
 

II. THE JUDGMENT OF BABYLON AS THE AVENGING OF THE 
BLOOD OF THE SAINTS 

 
Our argument goes like this: 
-The blood of all the saints would be avenged through the judgment of Babylon  
 
(Revelation 19:2) 
“Because his judgments are true and righteous for He has judged the great 
harlot who was corrupting the earth with her immorality, and He has avenged 
the blood of his bond-servants on her.” 



-But, the blood of all the saints would be avenged in Jesus’ generation, through the 
judgment of Jerusalem in 70 A.D. (Luke 11:49-50) 
 
Luke 11:49-50) 
For this reason also the wisdom of God said, ‘I will send to them prophets and 
apostles, and some of them they will kill and some they will persecute, so that the 
blood of all the prophets, shed since the foundation of the world, may 
be charged against this generation, 
 
-Therefore, the judgment of Babylon of Revelation was fulfilled 
through the judgment of Jerusalem in 70 A.D., which accomplished the 
avenging of all the blood of all God’s saints. 
 
What is significant about this argument is that the anticipation of the avenging of 
the blood of the saints is a theme that begins in the book of Genesis and continues 
throughout the book of Revelation. As we shall see, this has significant implications 
for our understanding of the bible as a whole, and helps us to see the book of 
Revelation as the fulfillment of this great hope and expectation.  
 
The cry for vengeance and avenging of blood began when Cain shed the blood of 
righteous Abel. 
 
Genesis 4:10 
He said, “What have you done? The voice of your brother’s blood is crying 
to Me from the ground. 
 
Through Moses, Yahweh promises to avenge the blood of His saints upon Israel. 
Yahweh would bring vengeance on his adversaries and vindicate the suffering of 
his people, in Israel’s last days. 
 
Deuteronomy 31:29-30, 32:20,29,35-36,41-43 
For I know that after my death you will act corruptly and turn from the way which 
I have commanded you; and evil will befall you in the latter days…. Then 
Moses spoke in the hearing of all the assembly of Israel the words of this song, until 
they were complete.... Then He said, ‘I will hide My face from them, I will see 
what their end shall be. For they are a perverse generation, sons in whom is no 
faithfulness…. Would that they were wise, that they understood this, that they 
would discern their future!... Vengeance is Mine, and retribution, in 
due time their foot will slip; for the day of their calamity is near, and the impending 
things are hastening upon them.’ For the Lord will vindicate His people, and 



will have compassion on His servants, when He sees that their strength is gone, and 
there is none remaining bond or free…. If I sharpen My flashing sword, and My 
hand takes hold on justice, I will render vengeance on My adversaries, and 
I will repay those who hate Me. I will make My arrows drunk with blood, and 
My sword will devour flesh, with the blood of the slain and the captives, from the 
long-haired leaders of the enemy. Rejoice, O nations, with His people; for He will 
avenge the blood of His servants, and will render vengeance on His 
adversaries, and will atone for His land and His people. 
 
The promise to avenge the blood of the saints is continued throughout the 
prophets. Jerusalem, the faithful city turned harlot had covered her hands in blood, 
and as a result, would be judged as the adversary of God. 
 
Isaiah 1:15,21, 
So when you spread out your hands in prayer, I will hide My eyes from you; yes, 
even though you multiply prayers, I will not listen. Your hands are covered 
with blood…. How the faithful city has become a harlot, she who was full 
of justice! Righteousness once lodged in her, but now murderers…. Therefore, 
the Lord God of hosts, the Mighty One of Israel, declares, “Ah, I will be 
relieved of My adversaries and avenge Myself on My foes. 
Joel prophesied that when the Spirit was poured out upon Israel, the Lord would 
restore his people and would avenge their blood that he had not yet avenged. 
 
Joel 2:28,3:1, 
It will come about after this that I will pour out My Spirit on all mankind; 
and your sons and daughters will prophesy, your old men will dream dreams, your 
young men will see visions…. For behold, in those days and at that time, 
when I restore the fortunes of Judah and Jerusalem… And I will avenge 
their blood which I have not avenged, for the Lord dwells in Zion. 
 
The promise of Israel’s New Covenant brought with it the fulfillment of Israel’s 
hopes, as well as the promise to the avenge of the blood of the saints. Yahweh 
would take vengeance on his adversaries when he brought redemption for those 
who turned from transgression in Jacob. 
 
Isaiah 59:3,7,17-18,20-21 
For your hands are defiled with blood and your fingers with iniquity; your 
lips have spoken falsehood, your tongue mutters wickedness…. Their feet run to 
evil, and they hasten to shed innocent blood; their thoughts are thoughts of 
iniquity, devastation and destruction are in their highways…. He put on 



righteousness like a breastplate, and a helmet of salvation on His head; and He put 
on garments of vengeance for clothing and wrapped Himself with zeal as a 
mantle. According to their deeds, so He will repay, wrath to His adversaries, 
recompense to His enemies; To the coastlands He will make recompense…. A 
Redeemer will come to Zion, and to those who turn from transgression 
in Jacob,” declares the Lord. As for Me, this is My covenant with them…” 
 
What should not be overlooked in the above texts is that the blood of the saints 
would be avenged upon Israel, not a Gentile city. This agrees perfectly with what 
we have demonstrated above far concerning the identity of Babylon as Jerusalem. 
The avenging of the blood of the saints was a promise made to Israel to be fulfilled 
in Israel’s last days, as the vindication of the righteous martyrs and the judgment 
and destruction of those who had shed their blood. The doctrine of the avenging of 
the blood of the saints is best understood through the illustration of “three cups”. 
 
The righteous held the cup of suffering. As their blood was shed by the wicked their 
cup continued to fill. The wicked held the cup of sin. As they shed the shed blood 
of the righteous their cup also continued to fill. The Lord held his own cup, the cup 
of wrath. When the cups of suffering and sin were full, the Lord’s cup of wrath 
would be full also, which he would then pour out upon his enemies who had 
caused his saints to suffer.  
 
We see this “cup imagery” throughout the gospels, the epistles, and of course in the 
book of Revelation, where we see all three cups as full, and the Lord’s cup of wrath 
being poured out upon Babylon (Jerusalem). Let’s now turn to the gospels and see 
how the expectation of the avenging of the blood of the saints continued in the 
teachings of Jesus. 
 
JOHN, JESUS AND THE AVENGING OF THE BLOOD OF THE SAINTS 

 
It cannot be overemphasized that according to Deuteronomy 32, the avenging of 
the blood of the saints was to take place in Israel’s last days. According to the New 
Testament writers, John, Jesus and the apostles all lived during Israel’s last days 
(Hebrews 1:1-2, Hebrews 9:24, Galatians 4:4, Acts 2:15-17).  
 
In those last days, John said to his generation, “…. You brood of vipers, who 
warned you to flee from the wrath to come?” (Mathew 3:7 - literally, the wrath 
about to come, from the Greek word “mello”). 



Jesus, quoting Deuteronomy 32:5 and 20 called his first century Jews, an 
“unbelieving and perverted generation” (Mathew 17:17). As did Peter and 
Paul (Acts 2:24, Philippians 2:15) 
 
Much of Jesus’ teaching concerned the promise of the avenging of the blood of the 
saints. We see this in both Mathew 21 (the parable of the vineyard) and Mathew 22 
(the parable of the wedding feast). In both parables, the slaves/servants represent 
both Old and New Testament prophets, who had been sent to the Jews. The Jews 
respond by murdering the prophets (the saints) and the Son. As a result, vengeance 
it meted out against those murders and the blood of the saints is avenged.  
 
In both parables, the saints are then vindicated and rewarded at the time of 
judgment of their persecutors. In Mathew 21 the saints receive the kingdom while 
those who had previously enjoyed had it taken from them. In Mathew 22 the saints 
enter the wedding feast, while those for whom it had been prepared were cast out. 
The Jewish application of the parables cannot be missed. Both parables place the 
time of the avenging of the blood of the saints and their vindication at the 
destruction of the city and people who killed them. The destruction of Jerusalem in 
70 A.D. is the obvious application.  
 
In another one of Jesus’ parables, we see that the promise of the avenging of the 
blood of the saints was to take place “quickly”. 
 
Luke 18:3-8 
There was a widow in that city, and she kept coming to him, saying, ‘Give me 
legal protection from my opponent.’ For a while he was unwilling; but 
afterward he said to himself, ‘Even though I do not fear God nor respect man yet 
because this widow bothers me, I will give her legal protection, 
otherwise by continually coming she will wear me out. And the Lord said, “Hear 
what the unrighteous judge said; now, will not God bring about justice for 
His elect who cry to Him day and night, and will He delay long over 
them? I tell you that He will bring about justice for them quickly. 
However, when the Son of Man comes, will He find faith on the earth? 
 
Just prior to his death we see Jesus holding the cup of suffering, which he receives. 
 
Mark 14:36 
And He was saying, “Abba! Father! All things are possible for You; remove this 
cup from Me; yet not what I will, but what You will. 
 



Jesus, tells his disciples that they too must drink of this cup, the cup of suffering 
needed to be made full. 
 
Mark 10:38-39 
But Jesus said to them, “You do not know what you are asking. Are you able to 
drink the cup that I drink, or to be baptized with the baptism with which I am 
baptized? They said to Him, “We are able.” And Jesus said to them, “The cup 
that I drink you shall drink; and you shall be baptized with the baptism with 
which I am baptized. 
 
We see this “cup imagery” once again as Jesus rebukes the leaders of his day, and 
promises that they themselves would “fill up” the measure of their father’s guilt 
within their generation.  
 
Mathew 23:31-32,34-36 
So you testify against yourselves, that you are sons of those who murdered the 
prophets. Fill up, then, the measure of the guilt of your fathers…. 
Therefore, behold, I am sending you prophets and wise men and scribes; some of 
them you will kill and crucify, and some of them you will scourge in your 
synagogues, and persecute from city to city, so that upon you may fall the 
guilt of all the righteous blood shed on earth, from the blood of righteous 
Abel to the blood of Zechariah, the son of Berechiah, whom you murdered 
between the temple and the altar. Truly I say to you, all these things will come 
upon this generation. 
 
The guilt of Jesus’ blood would come upon them and their children, their prayer 
answered according to their words. 
 
Mathew 27:25 
And all the people said, “His blood shall be on us and on our children!” 
 
Although Israel’s cup of suffering had been filling for centuries, Jesus began the 
“last days” sufferings - the sufferings of Christ - that would fill up the measure of 
Israel’s guilt. What Jesus began through his ministry and his passion, his disciples 
would continue. Paul especially picks up the “cup imagery” in his epistles, and 
continued to proclaim the avenging of the blood of the saints. 
 
 
 



PAUL, JOHN, AND THE AVENGING OF THE BLOOD OF THE 
SAINTS 

 
In fulfillment of Jesus’ words in Mathew 23, Paul sees the suffering of himself and 
his contemporary generation as necessary in order that the measure of both sin and 
suffering might be made full. Significantly, he sees them as “last of all” to die. 
 
1 Corinthians 4:9 
For, I think, God has exhibited us apostles last of all, as men condemned to 
death; because we have become a spectacle to the world, both to angels and to 
men. 
 
Colossians 1:24 
Now I rejoice in my sufferings for your sake, and in my flesh I do my 
share on behalf of His body, which is the church, in filling up what is 
lacking in Christ’s afflictions. 
 
1 Thessalonians 3:4 
For indeed when we were with you, we telling you in advance that we were 
going to suffer affliction; and so it came to pass, as you know. 
 
This suffering was primarily at the hands of their Jewish countryman who were, in 
fulfillment of Jesus’ prophecy (Mathew 23:34-36), “filling up their measure of their 
sins” by persecuting the saints. As a result, God’s cup of wrath was quickly filling 
up. 
 
1 Thessalonians 2:14-16 
For you, brethren, became imitators of the churches of God in Christ Jesus that are 
in Judea, for you also endured the same sufferings at the hands of your own 
countrymen, even as they did from the Jews, who both killed the Lord 
Jesus and the prophets, and drove us out. They are not pleasing to God, but 
hostile to all men, hindering us from speaking to the Gentiles so that they may be 
saved; with the result that they always fill up the measure of their sins. But 
wrath has come upon them to the utmost. 
 
Before we move on, consider the perfect parallels between the words of Jesus, Paul, 
and John concerning the filling up of the measure of sins - the cup of sin - in the 
following chart:  
 



JESUS - ABOUT THE 
JEWS 

PAUL - ABOUT THE 
JEWS 

JOHN - ABOUT 
BABYLON 

They would kill him 
(Mark 8:31) 

They had killed the Lord 
(1 Thessalonians 2:15) 

They had killed the Lord 
(Revelation 11:8) 

They had killed the 
prophets 

(Mathew 23:31) 

They had killed the 
prophets 

(1 Thessalonians 2:15) 

They had killed the 
prophets 

(Revelation 18:24 
They would kill his 

apostles 
(Luke 11:49) 

They were driving out 
the apostles  

(1 Thessalonians 2:15) 

They had killed the 
apostles 

(Revelation 18:20) 
Would fill the measure of 

their father’s guilt 
(Mathew 23:32) 

They were filling up the 
measure of their sins 

(1 Thessalonians 2:16) 

Her sins had piled up as 
heaven 

(Revelation 18:5) 
Judgement was coming 

in their lifetime 
(Luke 11:50-51) 

Wrath had come upon 
them to the utmost 

(1 Thessalonians 2:16) 

Wrath was coming on 
Babylon quickly 

(Revelation 11:14,  
22:7-12) 

 
We see again that Babylon of Revelation was first century Jerusalem. John, like 
Paul and Jesus continued to preach the message of the imminent avenging of the 
blood of the saints, only the persecutor of the saints is identified as “Babylon The 
Great”.  
 
Tribulation and suffering is a dominant theme in Revelation (1:9, 2:9-13, 22-23, 
3:10), and the idea of martyr vindication (1) - arguably the theme of the book - can 
be seen within the first chapter (1:7). In chapter 6, we see blood of Abel and that of 
his righteous brethren still crying out for vengeance. They are told to rest but a 
“little while longer”.  
 
Revelation 6:9-11 
When the Lamb broke the fifth seal, I saw underneath the altar the souls of 
those who had been slain because of the word of God, and because of the 
testimony which they had maintained; and they cried out with a loud voice, saying, 
“How long, O Lord, holy and true, will You refrain from judging and 
avenging our blood on those who dwell on the earth?” And there was 
given to each of them a white robe; and they were told that they should rest for a 
little while longer, until the number of their fellow servants and their 
brethren who were to be killed even as they had been, would be 
completed also. 
 
When we interpret John’s phrase “a little while longer” through Jesus’ words “this 
generation” Mathew 23:36, we see a limited time frame - John’s generation - for 



the avenging of the blood of the saints in the book of Revelation. When the full 
number of martyrs was accomplished the saints cup of suffering would be full. 
Babylon, the city who’s sins had “piled up as high as heaven” would then drink 
from the cup of the Lord’s wrath. 
 
Revelation 16:19 
The great city was split into three parts, and the cities of the nations fell. Babylon 
the great was remembered before God, to give her the cup of the wine 
of His fierce wrath. 
 
This was the “judgment of the great harlot” (17:1), who was drunk with the blood 
of the saints (17:6), in whom was found “the blood of prophets and of saints, and of 
all who have been slain on the earth” (18:24). God had “pronounced judgment” for 
his saints against her (18:20), by avenging the “blood of his bond-servants on her” 
(19:2). 
 
As we have seen throughout scriptures, the avenging of the blood of the saints 
would result in the reward and vindication of the righteous. (2) We see this again in 
Revelation. The judgment of Babylon (the avenging of the blood of the saints) 
results in the marriage of the Lamb to his glorified bride (the reward and 
vindication of the righteous).  
 
Revelation 19:7-9 
Let us rejoice and be glad and give the glory to Him, for the marriage of the 
Lamb has come and His bride has made herself ready.” It was given to 
her to clothe herself in fine linen, bright and clean; for the fine linen is the righteous 
acts of the saints. Then he said to me, “Write, ‘Blessed are those who are 
invited to the marriage supper of the Lamb.’ And he said to me, “These 
are true words of God.” 
 
 

SUMMARY OF THE EVIDENCE AND CONCLUSION 
 

Although there is some internal and external evidence for the late date of 
Revelation, it is the writer’s opinion that the such evidence is less than convincing. 
On the other hand, the internal evidence for the early date of Revelation is 
compelling, powerful, and since it is based upon scripture interpreting scripture, it 
is infallible. The theme and doctrine of the avenging of the blood of the saints as it 
relates to the judgment of Babylon of Revelation is definitive proof that the book of 
Revelation was written prior to the beginning of the Jewish-Roman war in 66 A.D. 



The early dating of Revelation allows us to see the fulfillment of one of the greatest 
promises that God ever made to his people, the avenging of the blood of the saints, 
and their subsequent reward and vindication. Old Covenant Israel the wife of 
Yahweh had become the harlot-woman and the persecutor of the true people of 
God. She had become “Babylon the Great”, the enemy of God. The judgment of 
Babylon in Revelation was in fact the divorce of that unfaithful and blood-guilty 
harlot-wife. That judgment-divorce was ratified through the vindication of the 
blood of the saints resulting in the marriage of the Lamb to his purified bride the 
church, true and spiritual Israel, who now abides with him forever in the New 
Jerusalem wherein is the tabernacle of God is with men.  
 
 

1. See Don K. Preston’s excellent comments on the connection between Revelation 1:7, Zechariah 
10:10, and their connection to the avenging of the blood of the saints as the theme of Revelation 
in his book, Like Father Like Son on Clouds of Glory, pp.197-198. 

2. For example: Luke 21, Revelation 11, Revelation 14, Revelation 16-19. 
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