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Introduction 

Our purpose in this paper is three-fold. First, to identify the primary sources for the eschatology of 

the creeds from the teachings of Jesus and the writings of the New Testament. Second, to 

understand the eschatology of the creeds from the perspective of their original writers. And third, 

to compare the eschatological expectation of the writers of the creeds with the eschatological 

expectation of Jesus and the New Testament writings. Below are the portions of the creeds of which 

we are now concerned. 

 

Apostles Creed 

“From there He will come to judge the living and the dead.” 

 

Nicene Creed 

“He will come again with glory to judge the living and the dead; 

Whose kingdom will never end.” 

 

Athanasian Creed 

“From where He will come to judge the living and the dead; 

at whose coming all men will rise with their bodies,  

and will render an account of their deeds; 

and those who have done good will go to eternal life, those who have done evil to eternal fire.” 



 

 

2 

If the creeds are those summary statements of scripture as officially adopted by the Church; 

then “creedal eschatology” is, those summary statements of the doctrines of eschatology as officially 

adopted by the Church. So, what were the primary writings of the New Testament 1 that the 

writers of these creeds would have drawn from when forming their eschatological statements? And, 

how do those New Testament writings shape our understanding of the eschatology of the creeds 

form the perspective of their original composers? To answer these questions, we begin in the gospel 

of Matthew.  

 

The Teachings of Jesus as a Source for the Eschatology of the Creeds 

Matthew 16:27-28 

“For the Son of Man is going to come in the glory of His Father with His angels, and will then repay every 

man according to his deeds. “Truly I say to you, there are some of those who are standing here who 

will not taste death until they see the Son of Man coming in His kingdom.” 

 

It should be abundantly obvious that the writers of the creeds were drawing from this eschatological 

statement of Jesus. 2 Notice the common elements: the coming of Christ, in glory, for the judgment 

of all men, and the coming of the kingdom. Yet the primary significance of Matthew 16:27-28 as 

it relates to the eschatology of the creeds, is found in the context in which it was spoken. In Matthew  

 

1. For the sake of brevity, we have excluded from these sources the writings of the Old Testament and limited 
our sources to Jesus and the writers of the New Testament. Even in this we are limited to but a small sampling. 

2. Surprisingly, in all the sources I have consulted for the research of this paper not one had made an explicit 
connection between Matthew 16:27-28 and the eschatology of the creeds.  This seems to me to be a 
tremendous comparative oversight. 
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16:21 Jesus tells his disciples of his own sufferings and death that was to come by the hands of the 

Jewish leaders of their day. He then tells his disciples that they also for His sake must endure similar 

sufferings; “If anyone wishes to come after Me, he must deny himself, and take up his cross and 

follow Me” (16:24-26). It is in this context of “suffering” that the Son of Man would come in glory 

and judgment to establish His kingdom. In other words, Matthew 16:27-28 is a “vindicatory 

coming” of Christ to avenge His own death and the sufferings of his faithful disciples. 3 Thus at its 

core, gospel eschatology is vindicatory in nature. 

This should give us insight into the meaning of Christ’s “coming in glory” to “judge the 

living and the dead” as expressed in the eschatology of the creeds. Being faithful to this background, 

the composers of the creeds envisioned a coming again of Jesus as the vindicator of the righteous 

and the punisher of their oppressors. “The judgment” in ancient creedal eschatology was not just 

about sending the wicked to hell and the righteous to heaven; it was about the execution of God’s 

holy justice climaxing in His vindication of the righteous through the subjugation and overthrow 

of their enemies. A second biblical source for the eschatology of the creeds found in the teachings 

of Jesus, is Luke 21:27f. Below is that passage. 

 

 

3. In support of this position, we make mention of the fact that Matthew 16:27-28 is drawn primarily from 
Daniel 7 which concerns the coming of Christ to vindicate his suffering saints through the judgment of their 
oppressors. What this also means is that Daniel 7 likewise plays a significant role in the understanding of 
creedal eschatology from the perspective of the creedal writers. In support of this connection between Daniel 
7 and Matthew 16:27-28 see, Jesus and the Old Testament by R.T. France. (Vancouver, British Columbia: Regent 
College Publishing, 2000), 260 of Appendix C.) 
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Luke 21:27-28,31 

Then they will see the Son of Man coming in a cloud with power and great glory. But when these things 

begin to take place, straighten up and lift up your heads, because your redemption is drawing near…. 

So you also, when you see these things happening, recognize that the kingdom of God is near. 4 

 

To the astute reader, the parallels will be obvious. Both the eschatology of the Olivet 

discourse and the eschatology of the creeds contain the identical biblical elements: the coming of 

Christ, with glory, in judgment (21:20-24), and the arrival of the kingdom (21:31). But again, it is 

the context of this passage that gives us greater insight into the meaning of original creedal 

eschatology. In Luke 21 Jesus foretold the suffering of his saints (21:12-19), the judgment of their 

enemies (21:20-24), and as reward for their sufferings; their redemption at the coming of the Son 

of Man in glory (21:27-28). What we see again in the minds of the writers of the gospels is the 

prominent biblical theme of martyr vindication. 5 And, if the writers of the creeds were in tune 

with the “spirit of the gospels”, then as we have suggested already, the eschatology of the creeds is 

in fact vindicatory in outlook. This brings us to our third and final gospel-source for original creedal 

eschatology.  

 

4. Like Matthew 16:27-28, the connection between Luke 21 and the eschatology of the creeds is not made 
explicit in any of the sources I have consulted. Again, this is in my opinion more than a minor oversight. 

5. The theme of “martyr vindication” runs from Genesis (4:10) to Revelation (19:2) and has a dominate focus 
in the teachings of Jesus (Matthew 21:33-45, 22:1-14, 23:29-38) as well as John’s Apocalypse (1:7, 6:9-11, 
18:20-24). For an in-depth study of martyr vindication see, Who is this Babylon by Don K. Preston (Ardmore, 
Oklahoma: Jadon Productions, 2011). 
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Matthew 25:31-34,41,46 

But when the Son of Man comes in His glory, and all the angels with Him, then He will sit on His 

glorious throne. All the nations will be gathered before Him; and He will separate them from one another, as the 

shepherd separates the sheep from the goats; and He will put the sheep on His right, and the goats on the 

left. “Then the King will say to those on His right, ‘Come, you who are blessed of My Father, inherit the 

kingdom prepared for you from the foundation of the world…. Then He will also say to those on 

His left, ‘Depart from Me, accursed ones, into the eternal fire which has been prepared for the devil and his 

angels…These will go away into eternal punishment, but the righteous into eternal life.” 

 

As we have mentioned already, what qualifies this passage as a source for the eschatology 

of the creeds are several common key elements: the coming of the Son of Man, in glory, to judge 

and reward all nations, and the establishment of the kingdom. But, unlike Matthew 16:27-28 and 

Luke 21:27-31, there is explicit unanimous agreement among the commentators that Matthew 

25:31f served as a primary New Testament source for the eschatology found in the creeds. 6 For 

example, in his discussions on the eschatology of the creeds Rev. Alfred Mortimer says, “We learn 

from revelation that the Judge will be the Son of Man…. And that He shall sit upon the throne of 

His glory, and shall be attended by all the holy angels, and the Saints….” 7 Likewise, in his 

comments on the eschatology of the Nicene Creed, Geddes MacGregor says, “On that day the 

 

6. Although we commend the commentators for making this connection, we criticize them for not seeing the 
obvious parallels between Matthew 16:27-28, Luke 21:27-31 and Matthew 25:31-34. All three texts clearly 
refer to the one and only eschaton. The fact that these are parallel passages validates our comments from 
above; that to ignore Matthew 16:27-28 and Luke 21:27-31 as New Testament sources for the eschatology of 
the creeds is a significant and even careless oversight. 

7. Alfred G. Mortimer, The Creeds: an historical and doctrinal exposition of the Apostles, Nicene, and Athanasian creeds 
(London: Longmans, Green, and Co., 1903), 202-203. 
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sheep and the goats would be separated: terrible for the goats, unspeakably joyous for the sheep.” 

8 Marianne Micks says, “The Nicene Creed links the glorious return of Christ closely to his role as 

judge of the living and the dead, however. Traditionally this has meant the Last Judgment, the 

final separation of the sheep from the goats, the wheat from the chaff, that will occur in the end 

time, the eschaton. Matthew’s gospel has a vivid account of this judgment: “Come, you that are 

blessed by my Father, inherit the kingdom prepared for you from the foundation of the world” 

(25:43). 9 And, when discussing the Nicene phrase “and he shall come again with glory to judge 

both the quick and the dead”, John Burnaby writes, “…. judgment is committed to the Son of Man 

who sits as in Math. 25 on the throne of his glory.” 10  

But not only this, the element of judgment in Matthew 25 is once again vindicatory in 

nature. The arrival of the King and the casting out of the goats (25:31,41) represents the 

subjugation of the enemies of Christ who had refused to submit to His reign and had rejected those 

who proclaimed it (25:42-45). As a result, are made “a footstool for his feet.” 11 Conversely, the 

coming of the King for the gathering of the sheep (the “elect” in Matthew 24:31) represents the 

time when the saints “take possession of the kingdom”; 12 a kingdom which has no end. Micks 

appears to see the vindicatory nature of this judgment when she says, “The king’s judgment is 

based upon how people have acted toward their unfortunate neighbors: those who did not welcome 

 

8. Geddes MacGregor, The Nicene Creed: illuminated by modern thought (Grand Rapids, Michigan: Eerdmans 
Publishing Co., 1980), 99. 

9. Marianne H. Micks, Loving The Questions: An Exploration of the Nicene Creed (Valley Forge, Pennsylvania: Trinity 
Press International, 1993), 113. 

10. John Burnaby, The Belief of Christendom: A Commentary on the Nicene Creed (London: National Society S.P.K.C., 
1959), 183. 

11. The judgment scene in Matthew 25 is the fulfillment of the “day of his wrath” in Psalm 110:5, when the King 
comes to take vengeance on his enemies who refused to have him reign over them (also compare Luke 19:27). 
When we recall that Psalm 110:1 serves as the primary source for the ascension of Christ as written in the 
creeds, this connection is completely justified.  

12. Daniel 7:22,27, Matthew 21:34 
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the stranger, clothe the naked, feed the hungry, or visit the sick and the imprisoned are banished 

“into the eternal fire prepared for the devil and his angels” (25:41). 13 

Through our survey of these early Christian writings we have seen that (1) the eschatology 

of the creeds was drawn extensively from the eschatological sayings of Jesus, and (2) that creedal 

eschatology can be more fully understood through the context of those very same eschatological 

saying. Thus, creedal eschatology in continuity with the eschatology of Jesus was that the coming 

of the Son of Man was vindicatory in nature, bringing redemption to the righteous as reward for 

their faith, and judgment to the wicked as recompense for their rejection of His reign and 

persecution of His faithful followers. To build upon this foundation for understanding the 

eschatology of the creeds, we turn now to the epistles of the apostle Paul. 

 

The Teachings of Paul as a Source for the Eschatology of the Creeds 

1 Thessalonians 4:15-17 

For this we say to you by the word of the Lord, that we who are alive and remain until the coming of 

the Lord, will not precede those who have fallen asleep. For the Lord Himself will descend from heaven 

with a shout, with the voice of the archangel and with the trumpet of God, and the dead in Christ will 

rise first. Then we who are alive and remain will be caught up together with them in the clouds to 

meet the Lord in the air, and so we shall always be with the Lord. 

 

13. Marianne H. Micks, Loving The Questions: An Exploration of the Nicene Creed (Valley Forge, Pennsylvania: Trinity 
Press International, 1993), 113. 



 

 

8 

As with the New Testament writings we have already explored, this beautiful prophecy of Paul 

contains several of the eschatological elements that are proclaimed in the eschatology of the creeds. 

There is the coming of Lord (4:15-16), the resurrection of the dead (4:16), and in the phrase, “and 

so we shall always be with the Lord” (4:17), we have the concept of “eternal life”. Thus, we have 

yet another New Testament source for the eschatology found in the creeds; and to this the 

commentators agree. For example, in a reference to 1 Thessalonians 4:17, Mortimer says, “Those 

who shall be judged are described in the Creed and in the Holy Scripture as the quick and the 

dead, and by the quick doubtless is meant those who shall be alive at our Lord’s coming.” 14 But, 

what is the overall context in which Paul’s speaks these words? How can we discern the eschatology 

of the creeds from the eschatology of this specific passage? The answer is to be found in the larger 

context of Paul’s letter. 

 In chapters two and three Paul makes mention of the “sufferings” of the Thessalonians, 

and he does so in the context of “eschatology”. In 2:14-16, Paul recalls the “suffering” they had 

endured at the hands of their own countrymen, who “killed the Lord Jesus, and the prophets, 

and drove us out. They are not pleasing to God, but hostile to all men” (2:15). In chapter 3, Paul 

is comforted by the good report of their faith and love amidst their “sufferings” and “afflictions” 

(2:3-4) which Paul himself was also experiencing (3:7). Paul then prays that their hearts would be 

established without blame at the coming of Jesus Christ (3:12-13). It is within this 

“suffering/persecution” framework that Paul comforts the Thessalonians concerning “those who 

had fallen asleep” with the promise of the resurrection (4:13-18, 5:9-11). In other words, the 

 

14. Alfred G. Mortimer, The Creeds: an historical and doctrinal exposition of the Apostles, Nicene, and Athanasian creeds 
(London: Longmans, Green, and Co., 1903), 203. 
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resurrection of the dead must be understood, at least on one level, as the vindication of the saints 

who had suffered at Christ’s coming again in glory. When we add to this Paul’s mention of the 

“wrath” to come on the persecutors of the saints (2:16, 5:1-3,9), we have another powerful example 

of “vindicatory eschatology” on the pages of New Testament scripture. 

In support of this conclusion consider the words of Wilfred Richmond: “In our Creed the 

Second Coming is closely associated with the Judgment. In the Epistles to the Thessalonians, where 

the coming is throughout the dominant thought, it has reference primarily to Christ’s vindication 

of His own and to judgment as incidental to vindication. The coming of Christ is the “Day of the 

Lord” as it was thought of in the Old Testament, the day when God shall come to claim and justify 

His own.” 15 Thus, if we allow the eschatological focus of the New Testament to direct the meaning 

of the eschatology of the creeds, then creedal eschatology is in fact “vindicatory eschatology”. It is 

in the promise of the coming eschaton that those who have suffered for the sake of Christ and his 

kingdom will be exalted in heaven, and those who have caused that suffering and spurned the 

gospel of Christ will be brought down to the depths of hell. This we suggest, was how the writers 

of the creeds came to understand “the end” for which they hoped. With these things in mind, we 

turn our attention to our second and final Pauline passage. 

 

1 Corinthians 15:51-57 

Behold, I tell you a mystery; we will not all sleep, but we will all be changed, in a moment, in the 

twinkling of an eye, at the last trumpet; for the trumpet will sound, and the dead will be raised  

 

15. Wilfred Richmond, The Creed in the Epistles (London: Methuen & Co., London, 1909), 23. 
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imperishable, and we will be changed. For this perishable must put on the imperishable, and this mortal must put on 

immortality. But when this perishable will have put on the imperishable, and this mortal will have put on immortality, 

then will come about the saying that is written, “Death is swallowed up in victory. “O death, where is 

your victory? O death, where is your sting?” The sting of death is sin, and the power of sin is the 

law; but thanks be to God, who gives us the victory through our Lord Jesus Christ. 

 

Without a doubt, Paul’s great resurrection chapter stood atop the apostolic hill as a source 

for the eschatology of the creeds in the minds of their original authors. Besides the resurrection 

proper, it concerns the coming of Christ (15:23), the establishment of the kingdom at the time of 

the end (15:24), and the final judgment as the subjugation of the enemies of Christ under His feet 

(15:25-26). Thus, the context is again vindicatory, yet this time on a more universal and spiritual 

level. The eschatology of 1 Corinthians 15 depicts the ultimate victory over sin, death, and Satan; 

the dominions of the spiritual realm which were manifested in the realm of “flesh” through the 

real-life sufferings of the saints. The earthly vindication so prominent in other passages is here 

expressed on a higher covenantal plane. It is vindication in this universal and cosmic sense that the 

writers of the Nicene Creed expressed when they penned the beautiful phrase, “and we look 

forward to the resurrection of the dead, and the life of the world to come, Amen.” Kelly, although 

referring specifically to the Old Roman Creed, saw this larger vindicatory picture as painted by 

the eschatology of the creeds which were drawn from, as he put it, “the apostolic kerygma”. Kelly 

says, “The first - and second-century Christian who expressed his faith in them understood them 

as implying that Christ had beaten down the hostile powers opposed to Him, and consequently to 

His Church…. Thus, in the whole of this section the Old Roman Creed faithfully reflects the 

feelings of the primitive church - it’s exaltation in Christ’s triumph over death and evil forces 
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arrayed against Him in the Father’s marvelous vindication of His Son, and its excited anticipation, 

eager at the same time apprehensive, of the Saviour’s Second Coming on the clouds of heaven, as 

He Himself had foretold, to exercise judgment as the vicegerent of His Father.” 16 

Through the judgment and resurrection, the shamed would be honored and the honored 

would be shamed, and both would arise into destiny. Those who had done evil into death and 

destruction, and those who had done good into the life and of the new creation. Through the 

overthrow of the rulers and powers of darkness, life in Christ under the reign of the kingdom of 

heaven was the “vindicatory-message” of both biblical and creedal eschatology. This being 

established, we are ready to compare the eschatological expectation of the creeds with the 

eschatological expectation of scripture, limiting our comparisons primarily to the passages we have 

already briefly considered.  

 

Eschatological Expectations: Creed v. Scripture 

From the perspective of the authors of the creeds, the consummation of the eschaton was posited 

as entirely future. Yet as we shall presently show, from the perspective of Jesus and the writers of 

the New Testament, the eschaton was posited as “near” and was limited to the lifetime of their 

contemporary generation. We begin with Matthew 16:27-28 where Jesus places the time of his 

coming in the lifetime of some of his first disciples: “For the Son of Man is going to come in the 

glory of His Father with His angels, and will then repay every man according to his deeds. “Truly  

 

16. J.N.D. Kelly, Early Christian Creeds: Third Edition (London: Longman Group Ltd., 1972), 151-152. 
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I say to you, there are some of those who are standing here who will not taste death until they see the Son of Man 

coming in His kingdom.” 

Next is Matthew 25:31-34, “But when the Son of Man comes in His glory, and all the 

angels with Him, then He will sit on His glorious throne. All the nations will be gathered before 

Him; and He will separate them from one another, as the shepherd separates the sheep from the 

goats; and He will put the sheep on His right, and the goats on the left. “Then the King will say to 

those on His right, ‘Come, you who are blessed of My Father, inherit the kingdom prepared for 

you from the foundation of the world.” Although this text does not explicitly contain the element 

of time, that is a “time limitation”; its synoptic parallels clearly do.  

In Matthew 24:30-31,34 Jesus said, “And then the sign of the Son of Man will appear in 

the sky, and then all the tribes of the earth will mourn, and they will see the Son of Man coming 

on the clouds of the sky with power and great glory “And He will send forth His angels with a great 

trumpet and they will gather together His elect from the four winds, from one end of the sky to the 

other…. “Truly I say to you, this generation will not pass away until all these things take place.” And in Luke 

21:27-28,31-32 within the context of the destruction of first century Jerusalem (21:20-22), Jesus 

said, “Then they will see the Son of Man coming in a cloud with power and great glory. But when 

these things begin to take place, straighten up and lift up your heads, because your redemption is 

drawing near…. So you also, when you see these things happening, recognize that the kingdom of 

God is near. Truly I say to you, this generation will not pass away until all things take place.” 

 So, unless scripture speaks of multiple comings of Christ, in glory, with the angels, in 

judgment, to establish the kingdom; then all three passages below are parallel indeed. What this 

means is, like Matthew 16:27-28, the three synoptic versions of Jesus’ Olivet discourse unanimously 

posit the eschaton within the generation of Jesus’ first disciples. We now come to Paul’s epistles 
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where the inspired apostle places the coming of the Lord, the time of the end, the resurrection of 

the dead, and the establishment of the kingdom within the lifetime of his original first century 

audience. 

In 1 Thessalonians 4:15-17 Paul wrote, “For this we say to you by the word of the Lord, 

that we who are alive and remain until the coming of the Lord, will not precede those who have fallen asleep. 

For the Lord Himself will descend from heaven with a shout, with the voice of the archangel and 

with the trumpet of God, and the dead in Christ will rise first. Then we who are alive and remain will be 

caught up together with them in the clouds to meet the Lord in the air, and so we shall always be with the 

Lord.” And, in 1 Corinthians 15:54-56 Paul’s great resurrection passage, the apostle proclaimed; 

“Behold, I tell you a mystery; we will not all sleep, but we will all be changed, in a moment, in the 

twinkling of an eye, at the last trumpet; for the trumpet will sound, and the dead will be 

raised imperishable, and we will be changed.”  

Thus, based on a grammatical-historical reading of these New Testament texts, we 

conclude that both Jesus and Paul limited their eschatology to the lifetime of their own generation. 

It was with this eager and imminent expectation of the eschaton that both Peter and Paul penned 

the following passages near the close of the apostolic generation. In 2 Timothy 4:1 Paul writes, “I 

solemnly charge you in the presence of God and of Christ Jesus, who is to judge the living and the dead, 

and by His appearing and His kingdom.”  17 While Peter in 1 Peter 4:5 writes, “And they will give  

 

17. In 2 Timothy 4:1, Paul uses the Greek word “mello” which is translated as “is to” in the NASB, in connection 
with the coming eschaton. However, “mello” is more properly translated as “to be about” or “about to be”. 
This means that for Paul, the eschaton (the judgment of the living and the dead) was “about to” occur. If this 
translation is accepted, it creates perfectly harmony between this text and the other eschatological teachings 
of Paul, which as we have already seen were limited to the first century generation. In support of this point, 
notice how the YLT interprets this verse; “I do fully testify, then, before God, and the Lord Jesus Christ, who 
is about to judge the living and the dead at his manifestation and his reign.” 
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account to Him who is ready to judge the living and the dead.” 18 As Kelly has well noted, both these texts 

served as additional New Testament sources for the eschatology found in the creeds. 19 For these 

two apostles, the eschatological consummation was “about to be” accomplished, and the “end of 

all things” had drawn near”. 20 As a result, Jesus was “ready” to judge the living and the dead.  

At this point an obvious question must be asked. How did the writers of the creeds who 

undeniably drew from these passages, so utterly fail to honor the inspired and infallible “element 

of time” so explicitly stated within them? The answer to this question may be found in the following 

quotations. Referring to the interim between Christ’s first and second comings, Geddes 

MacGregor says, “The temptation of the first century Christians was, as we shall see in the next 

chapter, to expect this interim period to be short, perhaps only a few years or even a few months 

or days. We know better than that now.” 21 Likewise, in a discussion on 1 Thessalonians 4:16-17 

Marianne Micks says this; “Almost all the New Testament writers expected an imminent return of 

Christ to usher in the New Age…. Paul thought that the parousia would occur in his own 

generation…. The unexpected delay of the parousia presented its own problems for early Christian 

thought. Why was the end delayed? Had the Lord not said that the kingdom of God is “at hand”? 

22   

 

18. In 1 Peter 4:5, Peter uses the Greek word “hetoimos” in connection with the eschaton, specifically, the 
judgment of the “living and the dead”. Since “hetoimos” carries the idea of being both morally and temporally 
prepared, then for Peter, Christ was at that time in the fullest sense “ready” to execute “the judgment”. This 
not only agrees with Paul in 2 Timothy 4:1, but with the rest of Peter’s epistle. It was Peter’s first century 
generation who lived in those “last times” who would experience the “salvation” and “grace” that was to 
come “to them” at the “revelation of Jesus Christ” (1 Peter 1:3-13) 

19. J.N.D. Kelly, Early Christian Creeds: Third Edition (London: Longman Group Ltd., 1972), 152. 
20. 1 Peter 4:7 
21. Geddes MacGregor, The Nicene Creed: illuminated by modern thought (Grand Rapids, Michigan: Eerdmans 

Publishing Co., 1980), 93. 
22. Marianne H. Micks, Loving The Questions: An Exploration of the Nicene Creed (Valley Forge, Pennsylvania: Trinity 

Press International, 1993), 111. 
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So according to these authors, the eschaton (the goal of eschatology) was a first century 

expectation. Jesus preached it, His apostles taught it, and yet, “the end” was “delayed”, that is, 

their prophesies failed. It was under this false assumption that the authors of the creeds penned 

their eschatology. Said as simply yet as gracefully as I know how, the future expectation of the 

eschatology of the creeds was written under the false presupposition that the eschatology which 

Christ and His apostles had proclaimed had failed. They like the Jews of old had misunderstood 

the “nature” of the kingdom of God, and thus the nature of eschatological fulfillment.  

 

Conclusion 

Through a brief comparative and contextual survey of both the eschatology of the creeds and the 

eschatology of the earliest Christian writings, we have arrived at the following conclusions. First, 

we have clearly and consistently demonstrated that the eschatology of both Jesus and Paul as 

recorded in the above passages, stand as primary New Testament sources for the eschatology of 

the writers of the creeds. Second, by understanding the contexts contained in these sources, creedal 

eschatology from the perspective of the original authors has been clearly and richly realized. For 

the writers of the creeds, the eschatology of scripture which they earnestly sought to summarize 

was this: Christ was coming again to bring vindication for his saints and vengeance on those who 

had opposed them. And finally, we have shown beyond any reasonable doubt that the 

eschatological expectation of the creeds is diametrically opposed to the eschatological expectation 

of scripture as expressed by Jesus and the early Christian writers. 

Harmony can be restored, but we must be willing to allow the eschatology of scripture the 

right to speak for itself. In the words of the late Louis Berkhof, “While they expect acceptance of 
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their dogmas, because they regard them as correct formulations of scripture truth, they admit the 

possibility that the Church may have been in error in defining the truth. And if dogmas are found 

to be contrary to the Word of God, they cease to be authoritative.” 23 Amen. 

 

23. Louis Berkhof, Introduction to Systematic Theology (Grand Rapids, Michigan: Baker Book House, 1979), 33. 
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